
If,on theother hand, theinfidel should failtocorrespondwith
any of these graces that are so many links in the golden chain
intended to ultimately bind him to God, he may, without any
violationof justice, orany want of mercy onGod's part,be leftin
his infidelity or in his sin, and be lost. However, we may well
believe that even after a first, and a second, anda third failure,God
will continue to offer him, through life, the same graces that h*\
been previously rejected,so thatif he is ultimately lost,his destruc-
tion will be the work of his own wilfulperversity.

But, asIhave already said, we are not bound to limit the
meaning of the axiom to works performed with the aid of grace.
Itmay,without any taint of Pelagianerror,be understoodof purely
natural works, thus :

GOD WISHES THE SALVATION OF ALL MEN
without distinction, and Christ died for all whomGod the Father
wishes to be Bayed. This wish on the part of God regards the
present fallen state of human nature, and not merely as some
erroneously held, the state of innocence and integrity in which
Adam was created. Itis a sincere and efficacious wish,in this
sense, that God has not only prepared and provided the graces
which, if applied, wouldbe sufficient for the salvationof men, but
He actually gives to each adult the means that are,proximately
or remotely, sufficient to lead to faith, then to justification,and
finally tosalvation.

But neither this wish on the part of God, nor the efficacy of
Christ's Pa'-siou— infinite as it was— excludes the necessity of someaction, or of some co-operation,on the part of man in order that
God's wish may be fulfilled, and that the merits of Christ's Passionmay be applied to individual souls. This is what St. Augustine
meant by saying that God Who made us without any act of our
own, will not save us without our ownco-operation.

The conditions requiredby God varyaccording to the various
circumstancesin which men areplaced. In case of thoee whohave
nosupernatural faith

—
of infidels— the condition required for their

enlightenment is the observance of the primary precepts of the
natural law. These precepts are written by God on the heart of
every child of Adam, and are made known by the light of reason.'For when theGentiles,' says St. Paul,'who havenot the law,do by
nature those things that are of the law;these havingnot the law
are a law to themselves:whoshow the work of the law writtenin
their hearts, their conscience bearing witness to them

'
(Rom. 11.,

14-1.")). It is true that the observance of these precepts is not a
rausf of justification. Itdoes not entitlean infidel to the grace of
faith. Itonly removes an obstacle which would preventGod from
giving that grace. It is, in a word,a condition precedent,"as the
lawyers phrase it,requiredby God for giving the light of faith to
an infidel. God has determine"!, accordingto a law of His provi-
dence, that those infideh whoobserve the primary principles of the
Natural Law which are known to them, and the observance of
which are within the range of their natural powers, and who
thereby avoid placing an obstacle in the wayof their ownenlighten-
ment, will infallibly be led to a knowledge of the true God, and at
least to that amount of supernatural faith which is absolutely
required for salvation.

Hence we are not to suppose that
THE OBSERVANCE OF THE NATURAL LAW

without theaid of graces is, in any Bense, a meritoriouscauseoffaith, nor even a dispositionpositively conducing to that end;but
wearequite free to hold thatitis a condition, with the observance
of whichGod has connected the granting of the graceof faith.

Nor are we to suppose that this is a condition indispensably
necessary;for while God never refuses the grace of faith to those
infidels who by the observance of the NaturalLaw avoid placing
an obstacle in the wayof their enlightenment;on the other hand,He, in the exercise of His mercy,nodoubt, often gives the grace offaith to those who have failed to observe the NaturalLaw, andwho, therefore,havenot even thisnegative recommendation in their
favor.

Howmuch of theNaturalLaw the infidelmust observe,orhowlonghe must observeitwithout the aidof grace before God gives
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shall be condemned.' The Gospel,as we suppose, was sufficiently
preachedby one agency or another to these aboriginals whose casewearenow considering, to make them culpablein rejectinga beliefin the existence of God as aRemunerator, and accordingly they are
guilty of a grievous sin of infidelity, which,if continued till death,
will exclude them from salvation.

NEGATIVE INFIDELS.
IlbUceitis only with the other class, with tho.-,c to whom no

manifestationof the truths of faithhas ever been made, that is with
thoee whoare culled luyalitt, iufidela, lL.ul w^Laic U deal with in
this paper.

Letus suppose, then, the case of persons who apparently havenever had the opportunity of acquiring aknowledgeof the existenceof God as a Remunerator, and who, therefore, are inculpable intheir infidelity, such as the aboriginals of this country were before
Captain Cook set foot on Australian soil, or such as some tribes still
are in the interior of Queensland. What are we to hold regarding
their chances of salvation ? Are they all, together with the millions
who live in China, India,Japan, and other pagan countries, shut
out from allhopeof salvation ? Has God providednomeansof sal-
vationfor the greatmajority of the human raoe who are involun-
tarily and inculpably sitting indarkness and the shadow of death?
The far-reaching mercy of God and the whole scope of revelation
would forbid us to hold such adoctrine.

But before proceeding to examine the means which God hasprovided for their enlightenment and ultimatesalvation, we may
pause to consider whether the supposition of inculpable infidelity isa logical one or the existence of negative infidels is possible.

Someof the oldschoolmen denied the possibility of inculpableor negative infidelity in adults, even for the shortest time after they
arrive at theuseof reason. Some others admitteditcould existfor
a short time,but not for a long period,and much less during a
wholelifetime. They argued from many texts of Scripture, and,
moreparticularly, from the second chapter of the first Epistle toTimothy, in which it is expressly stated that * God wishes all men
to be saved, and to come to theknowledge of the truth.' But Godnever proposes to men an end without giving the means of itsaccomplishment. As then,He wishes all men tobe saved, He gives
to all the means of acquiring that amount of supernatural faith
which is necessary,for salvation. If men, it wasargued,use these
means they come to a knowledge of the faith, and cease to be
negative infidels. If they reject or neglect the means offeredbyGod, then they becomepositive infidels. Andso there appears tobe
no place for negative infidelity, no possibility of salvation, conse-
quently, for any class of infidels. Again, according to the common
opinion of theologians, God offers toeach individual themeans thatare either proximately or remotely sufficient to lead to faith, and
through faith to justification, and ultimately to salvation. Eitherthesemeans areused or rejected. If used by an infidel,his infidelitydisappears;if rejected, the infidelity in which he remains is nolonger negativeand inculpable,but positive andculpable.

Furthermore,a theologian axiom, 'Facienti quodinse est.Dens
non denegat gratiam,' applies to infidels as well as to believers.The meaningof the axiom is that God never denies grace to thosewho do whatis in their power to do. If, therefore, themfidel does
what is in his power to do,

GOD WILL GIVE HIM THE LIGHT OF FAITH,
And he then ceases to be an infidel. Ifhe omits to do what evenas an infidel he is able and bound to do,namely, to ob-erve the
precepts of the Natural Law which are known to him, he thenvoluntarily places an obstacle tn his own enlightenment, and hethenceases to be a ntgatwt, and becomes & positive infidel.

But notwithstanding this specious reasoning, the common
opinion of theologians is that negative or inculpableinfidelity cananddoes exist.

Insolving the proposed difficulties, we must remember thatthough the infidel may sin grievously by violating the precepts oftheNatural Law,whichGod has inscribed on the hearts of all men,and thoughhe may thereby placean obstacle to his own enlighten-ment, still he may not be accountable for this cons<quence. The
reason is, no effect which follows from the cause is voluntary orimputable unless the connection between the cause and the effecthas been in some way foreseen. This is true even though thecausebe sinful in itselt, provided the effect was not foreseen whenplacing the sinful cause. In one word, there are two things
required for the commission of a sin, namely,advertence on the
part of the intellect,and consent on the part of the will. Now, it
is possible that an infidel may violate the Natural Law withoutforeseeing that he is thereby placing an obstacle to his ownenlightenment,and, therefore, though his violation of the NaturalLaw is voluntary andculpable, still the consequence of that viola-tion maybe inculpable. Just as, if a man were to offer a grievous
insult to a person who was determined and preparedto bestow a
great favor onhim he would deprivehimselfof that intended favor,
and still not be morally responsible for the deprivation if it wereentirelyunforseen as the consequence of the insult. He would beresponsible for the insult which was intended,but not for the con-
Bequence which we suppose he could not foresee. So, also, theinfidel is responsible for the insultoffered toGod by the violation ofthe Natural Law, but not for the unforseen obstacle which hethereby puts to his ownenlightenment.

In interpreting the theologicalaxiom referred to,'Goddoes notrefuse grace to those whodo whatis in their power to do,' wemustbe careful to avoid the Pelagian and semi-Pelagian errors con-demned in the Council of Trent. We are not, indeed, bound tohold that theaxiom is to be understood of worksperformed withthe aidof Divine grace, so that its meaning wouldbe that thoseinfidels whocorrespond with the first illuminating graceswhich Godbestows on them, will be led step by step, first to faith, and then tosanctifyingor habitualgrace.

According to this view,
THE OBDEB OF GOD'S PBOVIDKNCB

in the salvationof aninfidel, wouldbe as follows :— Firat, whenAninfidel arrives at the useof reason,he cannot fail toobservein thevisible world about him, evident proofs of wonderful power, of
admirable order, and of superhuman wisdom. His reasonMishimthat such effects could not exi«t without a sufficient cause, and that
the riaimp or Orator must be worthy of bin worship. Then.God,
by His actual grace,supernaturally enlightens his mind and moves
hi« will tn rn-ike further inquiry. Tf the infidel 00-operate* with
this first grace, and seeks tokuow more perfectly the true God and
the true relitrion in which He is to be worshipped,God will furtheraidhimby His gra-:e till he is brought to at least a knowledgeof
those articles of faith that are absolutely necessary for salvation.
This God may do by sending missionaries to the country in which
the infidel lives, or by bringing the infidel

—
by some apparent

chance— under the influence of Christian teaching, or by a direct
illumination of his mind. We do not presume to limit the means
by which the Almighty may effect Hia purpose. We know thatwhen the infidel corresponds with previous illuminating graces,
there are a thousand means beyond our ken, by which God may
leadhim to aknowledge of the necessary articles of faith. Having
the graceof faith, God will next leadhim to the graceof justifica-
tion, either through the Sacrament of Baptism, or by the baptism
of desire— that is, by an act of perfect charity or contrition, inwhich the desire of Baptism ia implicitly contained. After justi-
fication God gives the special graces that are required for persever-
ance,and thus in every stage of his salvation theaxiom is verified:'
God does not deny grace tohim who does what is in his power to

do.1

3

Ha*"to CHWBTOHUEOH *» *■»■* «*"-
-

BEATH AND CO


