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Leotcbb XV.— On Ptjboatoby.
"Itif a holyand a wholesomethought topray for tbt deadthatthey

maybeloosed from theirsins
"
(IIMacchab. xii,46).

The word'" purgatory," from the Greekpur, whichsignifies "fire."
andtheLatinpurgo,tocleanse, to purify,»o expiate,implieithe idea
of Cleansing and purifying by fire, Purgatory, therefore,is, accord-
ing to its etymology,aplace orstate of purification andexpiationby
fire. Acsotding to the Catholic teaching, it is a place or state of
temporary expiation,where souls, leaving this worldwithsanctifying
grace andin friendship with God, yet with the guilt of small sins or
withouthaving sufficiently satisfied the divine justice for the sins of
their former life whose guilt and eternal punishment had been
forgiven, finish their expiation, and get perfectly cleansed and
purifiedin order tobecome fit toenter heavenand appear before the
dirineMajesty. Voltaire, Diderot,D'AUmbert, and the sceptics of
the last century say thatpurgatory wasa fiction,a piousfraud of the
monks. The first attack against purgatory was made in the fifth
century by Arms, who denied the efficacy of prayers for the dead,
and wasrefuted by St Augustine (St Augustine, 1, 2;DeHaeres.,c,
liii), which evidently shows thatuntil then never did any Christian
entertainany doubt about the existenceof purgatory ortheefficacy ofprayers for the dead, This fact alomis a strong presumptive argu-
ment in favour of the Catholic doctrine on this point. The next
attack was not made until the twelfth century,by Peter de Brnis,an
apostatemonk, whorenewedihe error of Aerius,and w«a refuted by
Peter of Oluny (PeterCluniac Bpißt. ad Bpisc. Arelatens). In the
same and two followingcenturies the Albigenses, the Waldensas and
theHussitesviolently denounced the dogma of pnrgatory. Luther,
al first, firmly believed init. In his disputation at Leipsic in1619,
bepublicly declaredhis conviction:"Ifirmly believeandIam notafraid toconfess thatIknow that thereis apurgatory;lameasily
persuaded that theScripturesmentionit;Ihaveno donbtabout thismatter, and Ido not wish to favour heretics or the Bohemians."" Ego credo fortiter, imo ausim dicere, sdo purgatorium etse facile
persuadeorinSeripturit de co fieri mentionem;nolo mihi fieri sus-
pieionem,quasi faveamhaereticisautBohemis." He further added "
11 All thatIknow about pnrgatory is that the souls detainedin itare
assistedby ourprayers and good works " "

Ego nil de pnrgatorio
novi,nisi animas sibi patientesnostris operibusaut orationibusjuvan-
das

"
(Disput.Lipsiaca. anno1519 pubhce habita). Promthis public

declaration itcannot be controverted:(1) That Luther most firmly
believed in the existence of purgatory. "Ego credo fortiter, imo
ausim dicere, sdo purgatorium esse." (2) He was persaaded that
purgatory was mentioned in the Scriptures. "Facile persuadeorin
Scripturis de co fieri mentionem." (3) He considered the contrary
opinion as heretical. "Noli mihi fieri snspicwnem quasi faveam
liaereticis aut Bohemis," (4) He believed that the souls of purga-
tory could be helped by theprayers and good works of the faithful.
11 Egonil depurgatorio novi, nisi animas ibi pati,nostris operibus
aut orationibus iuvandas" Can anythingbe more clear, explicitor
straightforward be desired. What are we to think of aman, who, a
little after, at theDiet of Smalcald, declaredquite the contrary,and
affirmed boldly

"
that purgatory was only a mask of the devil."

11 Purgatorium meradiaboli larvaest
"

(Ex Art. Convent. Smalcald).
Is itnot appartDt that whenLuther, at the Conference of Smalcald,
calledpurgatory"a mask of the demon," "mera diaboli larva," be
said sonot through conviction but to suit his new and favourable
fictionof justificationby faith alone ;for ifweare justified by faith
only, there is no need of purification of anykindeither in this world
or tbe next. Ileave youto decideif aman who through expediency
thus contradicts himself is worthy of credit? if he be an honourable
man? And what are we to thmk of the thousands and
thousands who still Biick ti his opinion? With regard topurgatory
two things only have been defined by the Church, namely,(1) that
thers is a purgatory, and (2) that the souls in purgatory may be
assistedby the suffragesof tb« living "

Purgatoriumesse,animasqve
ibi detentas fidelium svffragiis potissimum veri acceptabUi altaris
sacrificiojuvari

"
(Oonc.Tndeat.Stss. xxv). The Church has never

defined wbatis the quality, intensify, durationof tbe painsof purga-
tory. She has not defined where purgatory is situated, whatamount
of suffrages is sufficient to deliver asoul out of purgatory. The only
way toget anapproximate idea of those things is by the writings of
theFathers and eminent theologians, and the value of their opinion
rests exclusively on tbe proofs they give tosubstantiate or defend tt.
Letus now fairlyand impartially examine whether purgatoryexists
or whether it is a fiction,a pioua fraud of the monks, as Voltaire pre-
tended, or, again, a mask, a snareof the devil,asLuther would haveit,or a gross BUpereition, asmost separated Ohurches dostill hold,or
as modern rationalists think :Isitapagan custom adopted by the

Church f apioniillationinvented toooasole thetiring, whoarelothandreluctant tobelievethat they areseparatedaltogether fromtheir de-
partedrelation!and friends,sad can have no communication with
them? lait,infine,afond illuaionwithout any solid proof tojustifyit t
Letus see. Althoughitis historicallycertain that ancient nations,
believed inaplaoeof temporary punishment after death,itdoes not
logically follow that Christians borrowed their belief in a middle
state from the pagans. The Jews hadin horror and abominationallpagancustoms,yet they firmly believed in a place of expiation inthe next life because this belief hadbeenhanded down to themby animmemorialcustomor traditionresting on primitive divine revela-
tion. The dogma of purgatory wasrevealed by God from thebegin-
ningof the world. It was anterior to paganism, which only dis-figuredand transformeditby adding to it ridiculous fictions. The
universalagreement of allnations about tbis dogma cannotbesatisfac-torilyexplainedwithout aprimitive divinerevelation, which,inprocess
of timebecameconfused,and wasshrouded ivfictitiousfables,tbioogh
whicb,however, the fundamental original revelationm >y ba clsarly
discernedby an observant eye. That weall love our departed rela-tions and friends, and cannot easily be persuaded that wecannot
hold any communicationwith them, is, also,a universal belief. The
tears weshed over our dead friends,thepompons funeral, the praysra
weoffer for them,etc., are bnt the expression of that intimate, uni-versal, irresistible Bentiment; the question is :Who gave us that
sentiment ? Is it not God, the Author of our nature1 As thissentiment existed at all times and in all places,its origin mustbeDivine,and from it we may infer that thebond of union betweenthe living and the dead isnot a fiction buta reality. This beautifulthought is borrowedfrom St Augustine inhis book "" On the care ofthe dead,"— "« S. Aug. LilerDe Ourapro Mortnis." This bond is anarticleof faith, and is contained in the Apostles'Oreed,and formu-latedin these words :— "Ibelieve the Communion of Saints." The
soulb in purgatory are holy, having died with sanctifying grace;
they arein friendship withGod, althoughnot pure enongh to appear
before His Divine Majesty, and are includedin theCommunion ofSaints;whence,we are to conclude thatit wasnot the love for our
deceasedfriends which made us inventpurgatory,butit is the dogma
of the Communion of Saints which intensified this universal senti-
ment, given us by God from the beginning, as we shalldirectly
prove. It is historically certain that the belief in purgatory andinprayers for the dead is universal, both aB to time and place. Let usgive a few proofs. The Stoio philosophersbelievedin a state of ex-
piation after death, which they called "" Brnpyrosin," orpurification
by fire. Plato,inhis book on the soul, admits of the purifying fire
of the next life, proportionate to the guilt of each, "Ratione
delictorum diverta ignis flamma comburendi conjiciuntur." Thedoctrineof tranßmigation of souls of Zoroaßter is a kindof pnrgatoryor purification before souls can be admitted to final bliss. The
Ismaelites believe in prayera for the dead, which they call "El-
Katma." The Mabomedani frequently vißit the tombs of their deadrelations and friends, andoffer prayers for them, asmay b» seen in
th« Arabic version of the

"' Alkoran,"— "'Mahwnetani dcfunctorumcorporaadeunt acpro ipsorum salute orant
"

(Maraccius in AlkoranoArabico Lib. 111. 0. xxx). The Romans, as appears from the VIBook of the Aeneidof Virgil bad the came tradition(Aeneid V.441).Homsr, in his 111 Book of tha Illiad declares it was likewise the
belief of the Greeks in his time (Homer, Illiad iii). Who has notheard of the love of the patriarchs of old for their dead ? The Jewsoffereda sacrifice for the dead four times a year. On that day, the
High Priest, from a platform, read, out of a scroll of papyrusor
parchment, the names of the dead, and invited thepeople tounite
with him whilst be would be offering a sacrifice for the rrpose of
their souls. Modern Jews have kept no the tradition of their
ancestors and still pray for their dead. We read,in the Old Testa-
ment, that after a greatbattle Judas Macchabeushadan expiatory
sacrifice offered for his fallen companions; whence the inspiredpen-
man concludes that:"Itisa holy and wholesome thought to pray
for the dead that they may be loosed from sin

"
(11. Macchab.XII.-

xlvi)." Bnt where were those dead for whom it was a holy and
wholesome thought to pray ? Not inhoaven;if they badbeen there,
they would not have been in need to be prayed for. Not in hell "
had they been in hell, prayers for them would have been useless ;therefore, they were in a place of temporary expiation, and thispurifying place is what the Catho ie Church calls purgatory. All
writers on sacredHermeneutics consider this passage of the 11.Book
of the Macchabees as perfectly authentic. (Sse Natal. Alex.Hist.
Vdt. Test.VI.aDissertat. art.VIII.D. Calmet. Praefat. in 11. Lir.
Macchab) It is found in all the ancient manuscripts and printed
copies,and the Church has received the11.Books of the Mcchabeeßamong; the Canonical Scriptures. St Paul, inhis first Epistle to the
Corinthians,speaksof the custom, whichexistedamong the Jews, to
offer purifying sacrifices for the dead, and he makes use of this
custom to confirm the dogma of the existence of a future life(I.
Cor. V., xtviv). Again, we may ask: what are those dead for
whom we may profitably offer sacrifices? It cannotbe the saint8nor the damned; it must, consequently,be the souls inpurgatory
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