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I never thought it was go sweet to die,” His death is thus deseribed
in a circular issued by the Bishop of Agen to his clergy :— His Ilast
moments weres those of a Saint, He received the Viaticum several
times, with the fervor of an angel. He asked, himself, to have the
Bacrament of Extreme Unction administered to him, He then com-
11}anded those around him to read to him, in a loud voice the Profes-
sion of Faith of Pivs IV., and of Pius IX,, and he then Lissed it
n'ﬁ‘ectiouately. His thoughts were continually fixed on God, aud his
lips moved only in prayer., In the midst of his most cruel sufferings
he displayed an unbroken patience, and wore an ever-smiling counte-
nance. Two days before bis death, a miraculons statue of Nafre
Dame dv Bon Encontre was brought to him, and he venerated it with
P:he most filial devotion, An hour later, a telegram arrived ; it was
the Apostolic Benediction sent by His Holiness Pope Leo XIIE The
august patient listened pionsly while it was resd to him, and then
putting it respectfully to his lips he kissed the precious despatch, and
said in a voice scarcely audible : # Men are.making me a very sweet
agony, but God is making it very long’ The agony lasted for another
day, and on Friday, November the 22nd, at half-past one o'clock in
the morning, after greeting the Feast of the Precentation of the
Blessed Virgin, he went to his eternal rest,” Requicseat in Pace.

IN the Nipcfeenth Century for December there is another ex-
cellent article from the pen of Mr, W, H, Mallock, which is most
deserving of study and consideration, We would gladly if it were
possible for us publish it entire, but 1& we cannot do #o0, we shall at
least make onr own of as much of it as it is in onr power to grasp,
and recommend it to the attention of our readers, The article is
entitled “ Dogma, Reason, and Morality,” and having laid it down
that any revelation that does not claim to be infallible cannot be
considered as a genuine revelation,~— It is a hybrid thing, partly
supernatural and partly natural; and it bas thus the radical weak-
nesg of o religlon that is wholly natural,’’—the writer goes on to
show that the history of Proteslantism is a demonstration of this.
“Long ago it was seen by some that ihat movement was really
neither the restorer of a corrapted creed nor the corrupter of a purce
creed ; bat that logieally and essentially it was the solvent of all
creeds whatever, and that when it bad come to maturity, its cssential
nature wonld be visible. And now that time has come. Let us look
at England, Europe, and Ameriea, and consider the condition of the
entire Protestant world, Religion, it is true, we may still find in it
but it is relizlon from which the supernatural element is fast dis-
appearing, and ir which the natwal element is fast becoming
nebelous,”  But those critics who jndge Christianity by the cssential
nature and fate of Protestantism err widely  * They have still the
Church of Rome to deal with, which is Christianity in its oldest, its
most legitimate, and its most eoberent form. They surely cannct
forget her existence, or Ler magnitnde.” To supposz tlis would be
to aceredit them witn ignorance ; still they are in a sensc ignorant.
*In this couniry the popular conception of Rome has been so dis-
torted by our familiarity with Protestantism, that the true conception
of her is something quile strange to us.” She has been exhibited as
a Iapsed I'rotestant sect, and attacked for being false to doctrines
never hers,  Her primany doctrine, that “ She is inspired by the same
Bpirit that inspired the Bible, and her voice is. equally with the
Bible, the voico of God,” this doctrine popular Protestantism ignores,
or treats ay if it were a modern superstition. Hence she scems a
mass of superslitions and dishonesties.  Our advanced thinkers have
accepted this view, and have * taken the Protestants' word for it
that Protestantism is more reasonable than Romanism ; and they
think, therefore, that if they have destroyed the formier, ¢ jfortiori
bave they destroyed the Iatter.” Nothing can be more false than
this, the Catholie position is not to be reached through Protestantism.
Let us sce the relation of the Church of Rome to a natural moral
sense, and a simple natural theism, leaving out all question of Pro-
testantism,  “ The religious world will appear to us a body of natural
theists, all agreeing that they must do CGod's will, but differing
widely amongst themsebves as to what His will and His nature are.”
'Heir views will be dream-like, thefr theories ‘shadowy hopes and
1ea1s,” their practices will be varfous, but all the {ime there will be
amongst them a tendency fo mnanimity, Every man will dream his
own spiritual dream, ®All their dreams, it will be plain, cannot
tepresent reality ; and yet the belict will bo common to all that
some reality is represented by them.,” They will compare their
dreams, and try to draw out of them the common element, so
that all may have the same dream, which will lose its
character of a dream, apd ossume that of a reality. The
thelsts, ihen, form themsclves iuto a commen parliament, in
which they cowpare, adjast, anl give shape o their wavering ideas.
“The common religions sease of the world is then organised, and its
couclusions registered. We have no longer the wavering dreams of
men ; we have instead of them the constant ¢ision of man.” *Now
in such a universal parliament we see what the Church of Dome essen-
tially is, viewed from her natural side. ®he isideally, if not uctually,
the parlinment of the believing world.  Her doctrines, as she one by
one unfolds them, emerge upon us like petals from a halt-closed bud.
They are not added arbitrarily from without; they ave devcloped

from within, They are the flowers contained from the first in the
bud of our moral consciousness. When she formulates now somes
thing that has not been formulated before, she is no more enunciat-
ing a new truth than was Newton when he enunciated the theory of
gravitation, Whatever truthe hitherto hidden she may become con-
scious of, she holds that these were always implied in her teaching,
though, at the same time, she did not know it, just as gravitation was
implied in many ascertained facts that men knew well enough Iong
before they knew what was implied in them, Thus far, then, the
Church of Rome, essentially, is the spiritual sense of humanity, speak-
ing to men through its proper and only possible organ,” Its intri-
cate machinery is accidental only, or necessary only in a secondary
way. But the Church is something more than this. She is the par-
liament of apiritnal man guided by the Boirit of God. * The work of
that Bpirlt may be secret, and to the natural eyes uniraceable, as the
work of the human will is in the human brain, But none the less il
ig there, . The analogy of the human brain is here of great
help to ns.  The human brain ix an arrangement of material particles
which can become connected with consciousness only in virtue of
such & specinl arrangement, The Church is an arrangement of indi-
viduals which can become connected with the spirit of God only in
virtue of an arrangement equally special.” If this be a trae picture
there can be no & priori difficalty in passing from a natural religion
to such a supernatural one. The difficulty begins when we compare
tha ideal picture with the actual scene, 1st. The Church is the par-
liament of & part only of the whole believing world. 2nd. That part
of the world that is not hers bears so strong a likeness to her that it
is hard to assign her a validity she denies to others. 3rd. The ace
counts given by her of herself in archives to whose truth she pledges
bhersclf scem suspicions to unbiassed eriticism, 4. “ The supernatural
moral conceptions that she presents us with seem out of barmony
with those natural moral conceptions of which they profess to be the
ratification and completion,” The first difficulty can be agknow-
ledged only, but not explained. Tt must ever remain a mystery why
the one revelation of God shounld be partial only, It is, however, no
new mystery, we have already accepted it in a simpler form—*¥inthe
form of the presence of evil, and the partial and caprieious preva-
lence of good.” This difficulty is for many complicated by a further
ong, wholly imaginary. Itis said that orthodoxy tends to aggravate
the apparent injestice of the distribution of good by making the
presence of good still more partial, that it condemns as evil what to
our natural moral apprebensions would geem good of 1he parest kind,
and that it condemns many good and holy men without the Church,
““for want of an assent to some obsewre formula, which evidently,
from the facts of the case, has not been injurious to their purity of life
and heart. Heneo it has been argued that a special set of doctrines
cannot e speeially true, since they are seen o be not essential to
suceess in the matters that they deal with.” 'I'his line of argument
is mistaken, The Church condemns no gomuine goodness. © She
says explicitly that & knowledge of * the one true God, our Creator and
Lord,’ may be aitained to by the ‘natural light of human reason.’
The mercies of God she declares to be infinite; but, except in so far
as they are revealed to her, sbe ean necessarily say nothing definite
about them. But what ske docs say certainly is sufficient to satisly
the largest charity. . . Her anathemas are on those only who
deliberately reject ber, by tampering with a conviction that she really
is the Truth. They arc condemned not becausc they cannot sec that
the teacher is true, but 1hat, at heart secing ihis, they contrive to
close their eyes to it. * T'he moral offence in detying some obscwice
theological proposilion may lie in the disobedience, self-will, and
rebellion, that are the canse and consequence of the denial. From
these considerations an assent to the claims of orthodoxy will be scen
to add nothing to the dificulty of the partial distribution of good and
the wide-spread presence of evil. Buf it may be asked, if orthodoxy
recognises good a8 attainable by the unorthodox, of what profit is
orthodoxy? Tt might as well be asked, of what good is true physical
science ! Buch aquestion is absurd; we arc net to think physical
science worthless becanse alarge number of men know nothing of it
and yet scem in no way the worse. A knowledge of the Jaws of
matter will tend to a belter preservation of our health ; still many
individuals may be healthy who are not acquainted with the laws of
health. * The mass of men may never be able to understand thesc
matters more than partially ; but what they do understand we feel
convineed should be the truth, and even what they do not understand
we feel convinced will be some indiveot profit to them, And the case
of spiritnal science is entirely analogons to the case of natural science,
A man to whom the truth is open is not excused from finding it be-
canse he knows it is not 50 open to all. A herctic who denies the
dogmas of the Church has bis counterpart in the quack who denies
the verified conclusions of science, The moral condemnation that is
given to the one Is illustrated by the intellectual condemnation that
is given to the other, . We do not say respecting any indi-
vidual that a wrong theology need make him a bad man : nor do we
say that n wrong theory of medicine noed make him an u nhealthy
man, But we do say this in regard to the world in general,”  Ano-
ther objection is that the Christian revelation cannot be said to con-
tain troth in any special and exceplional manner; it is but one



