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Inever thought it wasso sweet todie." His deathis thus describedma circular issued by theBishop of Agentohis clergy :— "His lastmoments werethoseof a Saint. He received the Viaticum severaltimes, with the fervorof anangel. He asked,himself, to have thebacrament of ExtremeUnction, administeredtohim. He then com-manded thosearoundhim toread tohim, in aloudvoice the Profes-
sion of Faith of Pius IV., andof Pius IX., and he then kisseditaffectionately. His thoughts werecontinually fixedon God, audhislipsmovedonlyinprayer. Inthemidstof hismost cruel sufferingshe displayedanunbrokenpatience, and woreanever-smiling counte-nance. Two days before his death, a miraculous statue of Notrename deBon Encontrewasbrought tohim, andhe venerateditwithF.hemost filialdevotion. An hour later, atelegram arrived;it wasthe ApostolicBenedictionsent by HisHolinessPopeXeoXIII. Theaugustpatientlistenedpiously while it was read to him, and thenputting it respectfully tohis lipshekissed the preciousdespatch,andsaidina voicescarcely audible:"Menare.makingme a verysweetagony,butGod is makingit verylong.' The agonylastedforanother
day, andonFriday, November the 22nd, at half-past one o'clock inthe morning, after greeting the Feast of the Presentation of theBlessedVirgin,hewent tohis eternal rest." ItcqxncscatinPace.

fromwithm. They arethe flowers contained from the first inthebudof our moral consciousness. When she formulatesnow some-thing that has not beenformulatedbefore, she is nomore enunciat-
ing a newtruth thanwasNewtonwhen he enunciatedthe theoryofgravitation. Whatever truthshithertohiddenshe may become con-scious of, she holdsthat these werealways implied in her teaching,though,at the same time,she didnot know it, just asgravitationwasimplied inmany ascertainedfacts thatmenknew well enough longbefore theyknew what was implied in them. Thus far, then, theChurchof Rome,essentially,is thespiritualsenseof humanity, speak-
ingtomenthrough itsproper and only possible organ." Its intri-
cate machinery is accidentalonly,or necessaryonly in a secondar/way. But theChurchis somethingmore thanthis.' Sheis the par-
liament of spiritualmanguided by the Spirit of God. « The work ofthatSpirit maybe secret, and to the naturaleyesuntraceable,asthework of the human will is inthe humanbrain. Butnone the less it
is there. . . . The analogy of thehuman brainis here of greathelp tous. Thehumanbrain is anarrangement of materialparticleswhich can become connected with consciousness onlyin virtueofsuch aspecial arrangement. The Church is anarrangement of indi-
viduals which can becomeconnected with the spiritof God only in
virtueof anarrangement equally speciaL" Ifthis bea true picture
there canbe noajn-ioridifficulty in passing from a naturalreligiontosuch a supernaturalone. The difficulty begins whenwe comparethe idealpicture with the actual scene. Ist. The Church is the par-liament of apartonly of the wholebelieving world. 2nd. That partof the world that is not hers bears so strong a likeness to her thatit
ishard toassignher a validity she denies to others. 3rd. The ac-
counts givenby herof herself inarchives to whose truthshe pledges
herself seemsuspicious tounbiassedcriticism. 4. "Thesupernatural
moral conceptionsthat she presents us with seem out of harmony
with those natural moral conceptionsof which they profess to be the
ratification and completion." The first difficulty can be acknow-
ledged only, butnot explained. Itmust ever remain a mysterywhy
the onerevelationof God shouldbepartialonly. Itis, however,no
newmystery,wehave already accepted itina simpler fonn— "in the
form of the presence of evil, and the partialand capricious preva-
lence of good."' This difficulty is for many complicatedby afurther
one,wholly imaginary. Itis said that orthodoxy tends toaggravate
the apparent injustice of the distribution of good by making the
presence of goodstill morepartial, that it condemns as evil what toournatural moral apprehensions wouldseem good of thepurest kind,
and that, itcondemns many goodand holy men without the Church,"

for want of an assent to some obscure formula, whichevidently,
from the facts of the case,has notbeen injurious totheir purity of life
andheart. Hence ithas been argued that a special set of doctrines
cannotbe specially true, since they arc seen to be not essential to
success in the matters that they deal with." This line of argument
is mistaken. The Church condemns no gamine goodness. "She
saysexplicitly that a knowledgeof (the one trueGod,our Creator andLord,'may be attained to by the 'natural light of human reason.'
The mercies of God she declares to be infinite; but, except inso far
as they are revealed to her, she can necessarily say nothing definite
about them. But whatshe docs say certainly is sufficient tosatisfy
the largest charity. . . . Her anathemas arc on those only who
deliberately reject her,by tampering with a conviction that she really
is the Truth. They arc condemned not because they cannot see that
the teacher is true, but that, at heart seeing this, they contrive to
close their eyes toit.

'
The moral offence in denying someobsciuc

theological proposition may lie in the disobedience, self-will, andrebellion,that are the cause and consequence of thedenial. From
theseconsiderationsanassent to the claims of orthodoxy will be seen
toadd nothing to the difficulty of thepartialdistributionof goodand
the wide-spreadpresence ofevil. Butitmaybe asked,if orthodoxy
recognises good as attainable by the unorthodox, of what profit is
orthodoxy? Itmight as wellbe abked, of whatgood is truephysical
science ? Such a question is absurd;we are not to think physical
scieuce worthless because alarge number of menknow nothingof it
and yetseem in no way the worse. A knowledge of the laws of
matter will tend to a better preservation of our health;still many
individuals maybe healthy whoare not acquainted with the laws of
health.

"
The mass of men maynever be able to understand these

mattersmore than partially;but what they do understand we feel
convinced shouldbe the truth, andeven what theydonot understand
we feel convinced will be someindirect profit to them. Andthe case
of spiritualscienceis entirely analogous to the case ofnatural science.
A man to whom the truthis open is not excused from finding it be-
causehe knows itis not so open to all. A heretic who denies the
dogmas of the Church has his counterpart in the quackwho denies
the verified conclusions of science. The moral condemnation thatis
given to the one is illustrated by the intellectual condemnation that
is given to the other We donot say respectingany indi-
vidual that a wrong theologyneed make him a badman;nor do we
say that a wrong theory of medicineneed make him an unhealthy
man. But we do say this in regard to the worldin general." Ano ■

thcr objection is that the Christian revelation cannotbe said tocon-
tain truth in any special and exceptional manner; it is but one

IntheNineteenth Century for December there is another ex-cellent article from thepen of Mr. W. H. Mallock, which is mostdeservingofstudy andconsideration. We would gladly if it were
possible for us publishitentire,but as we cannot do so, weshall at
least make our ownof as much ofitas it is in our power tograsp,
and rtcommend it to the attention of our readers. The article isentitled« Dogma, Eeason, and Morality," and having laid it downthat any revelationthat does not claim to be infallible cannot beconsidered as a genuine revelation,—" It is a hybrid thing, partly
supernaturalandpartlynatural;and it has thus the radical weak-ness of a religion that is wholly natural,"— the writer goes on toshow that the history of Protestantism is a demonstrationof this."Longagoit was seen by some that that movement was really
neither the restorer of a corruptedcreed nor the corrupterof apure
creed;but that logically and essentially it was the solvent of allcreeds whatever,and that when ithadcome tomaturity, its essential
nature would be visible. Andnow that time has come. Let us look
atEngland, Europe, and America,and consider the condition of theentireProtestant world. Eeligion, itis true, wemay still findinit;
but itis religion from which the supernaturalelement is fast dis-
appearing, and in which the natural element is fast becoming
nebulous." Butthose critics who judge Christianity by the essential
natureand fateof Protestantism err widely "

They have still the
Church of Rome todeal with, which is Christianity in its oldest,its
most legitimate, and its most coherent form. They surely cannotforget her existence, orher magnitude." To suppose this would betoaccredit them with ignorance ;still they arc ina sense ignorant."
In this country the popular conception of Home has been so dis-

tortedby ourfamiliarity with Protestantism, that the trueconception
of her is somctbiug quitestrangeto us." She has been exhibited as
a lap&cd Protestant sect, and attacked for being false todoctrinesnever hers. Her primaiy doctrine, that"She is inspiredby the same
Spirit that inspired tlic Bible, and her voice is. equally with theBible, thevoice of God," tliis doctrine popular Protestantism ignores,
or treats as if it were a modern snperbtition. Hence she seemsamass of superstitions and dishonesties. Our advanced thinkers have
accepted this view, and have

"
taken the Protestants' word for it

that Protestantism is more reasonable than Romanism ; and theythink, therefore, that if they have destroyed the former, afortiorihave they destroyed the latter." Nothing can be more false thanthis, the Catholicpositionis not to be reached throughProtestantism.
Let us see the relation of the Church of Rome to a natural moralsense,and asimplenatural theism, leaving out all question of Pro-
testantism. "The religious world will appear tous abodyof naturaltheists,all agreeing that they must do God's will, but differing
widely amongst themselvesas to what His will and His nature are."

P^cir views will be dream-like, their theories
'
shadowy hopesand

icars,' theirpractices willbe various, but all the time there will be
amongbt thema tendency tounanimity. Every man will dreamhis
ownspiritualdream.

"
All tbeir dreams, it will be plain, cannot

represent reality;and yet the belief will be common to all that
some reality is represented by them." They will compare theirdreams, and try to draw out of them the common element, so
that all may have the same dream, which will lose its
character of a dream, and assume that of a reality. The
theists, then, form themselves into a common parliament, in
which Lhoy compare, adjust,andgive ahapc to their "-nvovincr ideas."

The commonreligious senseof the worldis then organised,and its
conclusions registered. We have no longer the wavering dreams of
men;we haveinstead of them the constant vision of man." "Now
in such a universalparliamentweseewhattheChurch of Home essen-
tially is,viewed fromher natural side. Sheis ideally,ifnot actually,
theparliamentof thebelievingworld. Her doctrines, as she one by
one unfolds them, emergeupon iis like petals from a half-closed bud.
They arenot added arbitrarily from without;they arc developed
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