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1.—MemoraNDpUM on Maort Hisrory, by Jomy Wirrs,

In collating the oral traditions of the tribes who have descended from the different migrations of the
Maori, it is first necessary to have a clear idea of their mythology (or religion), for this will be found
to underlie all the rules which guide the acts of their daily life. The status of chiefs and rules of war
are equally affected by their dread of the power, tapu, and malignity of their gods. Their modes of
dressing, cooking, and eating food are influenced by the same dread of transgressing the fapu of the

ods.
¢ To collate a history of such a people, we are forced to take as the starting-point that which oral
tradition gives as the origin of the world and man. Thence, following through the various stages of
man’s existence, giving the customs, usages, rites, and incantations for each, a somewhat clear history
of the New Zealanders, as it has been handed down by the priests through successive ages, may be
obtained.

In taking this course, it is intended to give the oral traditions comsecutively, taking those first
which relate to actions most remote, giving, as far as practicable in notes, such of the parallel traditions
which other Polynesians have preserved as may appear only relating to the same circumstances as those
given in the Maori traditions, thus affording to those who may wish to continue the subject a starting-
point for further research.

Obsolete or sacerdotal words will be given with the meaning and use appertaining to them in New
Zealand, with any meaning or custom relating to such words when used by tribes of other islands of
Polymnesia.

yAs considerable differences exist in the customs of the various fribes, it will be necessary to give
the history, rites, customs, and incantations of each migrasion. - It will then be seen that the different
cances which came to these Islands were distinet migrations of the same people, all coming originally
from one distant home; who, parted on the Pacific Sea, had rested for a time, some in one group and
some in another of the different clusters of islands. These various migrations, or parts of a great mi-
gration, had evidently met and become partially amalgamated with people of other branches of a race
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previously located in those islands. By this contact the Maori had learned words of another langunage,
and had modified and altered his mythology, thereby giving rise to the difference apparent at the re-
union of the Maori people in New Zealand. In following this course, a clearer view will be obtained
of the origin of the Maori and of the route by which he came hither from the ancient home of his

eople.
b PTO give the traditions or translations of such oral history it is intended to use those which have
been written by the Maori priests themselves, or from the dictation of such priests, by those of their
descendants who had learnt to write.

Such translations will be given of the Maori exactly as they were repeated by the priests, despite
any apparent childishness in them. A close and strict rendering of the Maori will be given, even to
the idiomatic construction of that language, thus affording a view of the many and various lights and
shades of the Maori character.

To enable the reader to follow the history in regard to the localities at which the canoes or
migrations landed and located themselves, it is intended to give a map of New Zealand, showing the
various landing-places and lines of travel on sea or land when the Maori took possession of these
Islands.

It is also intended to give an account of the people which some of the Maori migrations found
in occupation of districts in New Zealand ; what such people were called, how treated by the Maori,
and theiwr subsequent history.

The Paikea, Takitumu, Tura, Turi, Nukutawhiti, and Manaia migrations called these people “ Toi,”
and they were, they say, very numerous. Te Arawa called them by a different name. Tainui and
Waikato called them “Upoko-toea.” These people lived on fern-root, fish, and birds; but did not
possess the kumara.

The Moriori of the Chatham Islands also say that a people called “ Hiti” occupied those islands
when Rangimata landed there; that Kahu took the kumara to the Chatham Islands, but because of
the cold it would not grow there.

On receipt of a copy of Circuit Judge Fornander’s work,  The Polynesian Race,” from my friend,
Mr, Gudgeon, R.M., of Waiapu, I see in it a genealogy, given by Fornander, of the kings of Hawaiki,
or Sandwich Islands, which was printed by a Native of those islands called David Malo, in 1838, some
names in which are identical with those of chiefs given in the genealogy of the New Zealand Taki-
tumu and Arawa migration.

I find many names in the Maori traditions identical with these of islands possibly far distant from
New Zealand. These names are given in the Maori traditions, incantations, songs, chants, proverbs,
burial-ceremonies, and karakias to the gods. These are,—

Dribes. Batiles.
Atihapai Kirikiri-wawa
Poporokewa Ratorua
Pouvaturi Te Ra-Kuinga
Ngatirongotea. Te Mau-o-te-kuri.

Islands.
Wawau-a-tea Whiti
‘Wairotu Tonga
Rarotonga. Rurutu.

Livers. Kaingos.
‘Waiharakeke ‘Waikorora
Waimatuhirangi. Palkara.

Names of some of the canoes used in their migrations previous to coming to New Zealand:
Ariu-waru, canoe of Rata; Tutepaerangi, canoe of Hoeora; Hotuteihirangi, canoe of Hua; Nuku-
taimemeha, canoe of Maui. :

Canoes in which the Moriori landed at Rekohu: Rangihoua, canoe of Nuunuku; Rangimata,*
canoe of Mihiti; Orupuke, canoe of Moe.

Names of canoes left by the Moriori in the land from which they went to Chatham Islands:
Pouariki; XKatoko, tender to Pouariki; Poreitua; Momo, tender to Poreitua; Rangituna-kao-kao ;
Turohe ; Tama-koraro; and six others.

Names of some islands and kaingas given in the Moriori traditions, incantations, songs, and cere-
monies: Whiti, Tonga, Korokoro, Tau-a-tea, Ohuru, Tauranga, Rungere, Manuka, Aropawa, Aoctea,
‘Waiapu, Hikurangi.

The following table will show the identity of names in the Hawaliki Ulu (genealogy of kings)
with names in the Takitimu and Arawa genealogy :—

# Some say that Kimi was the name of this canoe, and was commanded by Rangimata.
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Greveratosy or Hawauxr (Saxpwice Isuawps) Kivas, ervex By Davip Maro I 1838,
Wawena'= Hinamahuia?
Akalana = Hinakawea
I
Mauid= Hope
Mauikiikii
Maui-u-Kalana*= Hinakealohaila

Nanamaca = Hinaikapaikua

: |
Maorr MyTHOLOGY, BY HOANI Nanakulei = Kahaunkuhonua

TareavsA KOHUKOKO. I
= Mahuika? Nanakaoko = Kahihi-Okalani
Tarangal= Inawhaki Heleipawa = Kookookumaikalani

Maui®== Mua Hulumanailani = Hinamaikalani

Maui = Roto

Maui == Taha Aikanaka’=— Hinahanaia-Kamalama

Maui == Pae

Maui == Tikitiki-a-Taranga‘*= Hineraumukukn Hema’= Ulumahahoa

|

Tiki — Ararau Kahai’= Hinauluohia
Toto = Tawhangaterangi .
Teewe — Whanaupari ‘Wahioloa®= Koolaukahili
Takahapu = Taupariotu .
Tawharekiokio = Rangituatakehu Laka’= Hikawaelena

Whaiteri = Kaitangata® .
Luanuu = Kapokulaiula,
Hema’—= Arawhitatirangi and Urutonga

|
Tawhaki’— Maikukumakaka and Hinipiri

‘Waiheroa®= Hinetiuhoanga and Kura
Rata’= Kauioi and Tongarautawhini
Poumatangatanga — Rangihua.

ARAWA MYTHOLOGY. Hawangr Urv Lixg,
- Tikill=—= Kijil%= Hinakoula
‘ [Nana Uln] Ulul'= Kapunuu
Ural=
Nana Kapulani?
Nganganal’= Nanaie = Kahaumokuleia

‘Waionuku == Nanailani = Hinakinau

Waiorangi = Waikulani == Kuheleimoana,

‘Waiotiatuhua, -

Norr.~—Where the descent is claimed from Hawaiiki the names are correspondingly numbered.

2.~TraxnstATION of ExrmacT from the History of the Tarvv: Miararion, by Hoanr-
Namr, M.H.R.

Wz do not know how long it is since Hotunui came to these Islands in command of the canoe Tainuis
but we know the generations (of men since then).

The people (of Hotunui) lived at Hawaikif and made a canoe for themselves in which to go and
seek for a new land. They made a cauoe and called it Tainui, and when she was afloat in the water
they put her stores on board. These were the men who came in her: Hotunui, Hoturoa, Hotuope,
1lotupapa, Hotumatapu ; but there are names of others who came in Tainui. These are the names of
the chief women who came in this canoe: Marama, Whakaotirangi. These women brought seed with
them—namely, kumara (sweet potato), and hue (Maori calabash).

When this canoe was leaving the shores of Hawaiki, the people (who remained behind) called to
Hotunni, “ 0, Hotu, it 1s a tamatea.” Hotu called to them, * What of that! let tamatea and me go
out on to the ocean, where we can fight.” The tamatea is the new moon, and, according to the Maori
Lelief, when the new moon comes, that is a time of high wind, as the wind is filling up the pit of the
mooun.

The canoe Tainui came on until she arrived at this Island (the North Island of New Zealand).
When they saw the red bioom of the rata, Taininihi exclaimed, * What a waste of care on my part to
bring the red things which I have brought from Hawaiki, as there is so much red here in this island.”
Then he threw his red things into the sea. The land first touched by this canoe was Whangaparaoa on
the Bast (near the Bast Cape). The red things of Taininihi floated on to the shore, and were found
by Mahina, from which has eome this proverb, “ The red which drifted on (shore of) Mahina.” This is
for anything which is lost, which is not given back to the owner. This is now a custom with all the
people of these Islands. '

When the people landed, Taininihi went to get some rata bloom for a wreath (for his head), as the
kura which he had brought from Hawaiki were intended to be used as wreaths. He put the rata
(flower in his head) as a wreath, but he had not worn them long before they faded. Then did his
thoughts go back to his red (wreath) which he had thrown into the sea. He went to search for them
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on the sea coast, but he did not see them, as Mahina had found them (some time before). He went to
Mahina to obtain his wreath, but Mahina would not give them up, but said, “T will not give your wreath
to you, as it is the stranded wreath found by Mahina.” This has now become a custom with the Maori.
Though the (much-prized) greenstone may be lost and found, it will not be given to the owner, but
this proverb will be spoken, “The red wreath (which was stranded and) found by Mahina.” Mahina
was one who was of other canoes, of the canoes which had landed (in these Islands) long before Tainui.

Now great was the act of deceit practised by the Tainui people on the people of the other canoes.
‘When all the canoes had Janded at Whangaparaoa, they found a whale which had been cast on shore
there, and they tied ropes to that fish of the ocean; at the same time each people in the different
canoes asserted they had landed first.

Now was seen the work of Hotunui, the leader of the Tainui migration. Hotunui and his people
cub flax to make a rope with which to tie the whale. They scorched the flax in the fire and made the
rope, and when it was dry, they went and tied their rove inside of all the other ropes which the
people of the other canoes had tied to the fish, and then tied the end to something which was in the
sand.

Tainui had landed in the evening, and this rope was tied to the whale in the night. When they
returned to their canoe Tainui, after tying the rope, Hotunui said, “Let the leaves of the boughs of
the trees used at our Tuahu be scorched in fire, so that they may be withered, as a sign to us; I can
then say, these things which are dry (the rope and leaves of the Tuahu), the people to whom such
belong are those who landed first.” These orders were obeyed. It was now day; then the dispute
began. The people of Te Arawa canoe said they had landed first : the Matatua, the Kurawhaupo, the
Tokomaru, each in succession claimed to be the first canoe which landed. Then Hotunui said to all
the people of these four canoes, “ Hearken, Oh, my friends! ours was the canoe which arrived before
your canoes; but let this be a sign to us all—let us each look at the ropes each pub on the whale ;
also (let us look) at the leaves on the boughs of the trees used on our Tuahus, and let the rope which is
dry, and the leaves which have become withered, be the sigu that the owner of such is the canoe which
landed first in these islands in which we now rest.”

At once did the people of Tamatekapua and the people of the other canoes give their consent to
this proposition of Hotunui. Then they looked at the ropes which had been tied to the whale, and
found the rope of the Tainul people was that of all the ropes which was the most dry. They also
looked at the leaves of the boughs on the Tuahus, and the leaves of the Tuahu of Hotonui were the
most withered. Then was it fully admitted that Tainui was the first of all these five canoes which
landed on these Tslands. This has been admitted ever since, and, whenever the canoes are named, this
is the order in which they are given: Tainui, Te Arawa, Matatua, Kurawhaupo, Tokomaru ; also,
when mentioned in song, Tainui is first named.

That which is now to be related is in respect to Tainui only.

And (they) called the name of that Jand Whangaparaoa (waiting for the whale) ; and they came
down (north) and sailed on to Whitianga, where they left their sail, which is still sticking to the cliff.
This, seen from the sea, is exactly like the sail of a Maori canoe. The name of that place is called
Te-ra-o-Tainui (the sail of Tainui).

They came on and landed a little below (to the north of) Whitianga, at Wharenga, where the
people of the Tainui amused themselves by taking a large stone (which we now think is about five tons
weight). This they lifted on to the top of another stone, which was large at the bottom and small at
the top, like this A. This stone excites wonder when looked at, and the name of that stone and the
locality where it was put up is Te Pohatu-whakairi (the stone hung up). Some say this stone was a
man of the Tainui erew who was turned into stone; but others give it as we have stated.

Tainui came on and passed Moehan (Cape Colville), and entered Hauraki (the Thumes). Coming
on, she landed at Te-ana-puta. This is a hole in a rock which passes from side to side of the point. To
this the Tainui wastied. It is a little below (to the north of) Tararu, at the north end of Grahamstown ;
but in the year the Ngatimaru people were drowned in erossing the Thames to Tamaki, this point fell
down. The people say it was an omen of the death of the Ngatimaru. These people were drowned
three weeks after this fell in. .

Tainui came on, and when half-way between the Waihou and Piako Rivers they left their anchor,
which is a very large stone. It is there to this day, and is called Pungapunga. Sailing on, she went
westward in Hauraki, and crossed over to Wakatiwai, and went close by Wharekawa, where Marama
(one of the chief women of Tainul) went on shore with her slave. Going on, Tainui landed at Taka-
puna (North Heads).

The people went to view the land, and ascended the Takapuna Hill, from which they saw seabirds
coming from the Manuka. They went to see, and discerned the sea (on the West Coast). In
searching for a place where they might easily get (their canoe) to the water seen, they found Tamaki
River to be the nearest point to that sea. They pulled up the Tamaki River to Otahuhu, where they
attempted to pull their canoe across the portage to Manuka ; but they were unable to move the canoe.
The reason was that Marama, on her journey on shore, had misbehaved with her slave.

As the people were doing all they could to drag the canoe across to Manuka, Marama and her
slave came and joined them. The woman, seeing the futile attempts of the people to move the canoe,
jumped up on to the deck of the canoe and sung this song, to enable the people to obtain their object :—

Pull Tainui to the sea;
‘Who shall drag her? &e.

The above song was composed by Marama; but there are other songs which were used when
Tainui was dragged out of the forest when she was made in Hawaiki.

Some say that Tainui was taken across the portage at Tamaki to the West Coast; but others say
that she did not cross the portage at Otahuhu, because the people were not able to drag her over, on
account of the conduct of Marama with her slave while on her journey overland from Wharekawa.

But there is another matter which is a sign that Tainui did not pass over the Otahuhu portage to
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ﬁanuka: All the tokens left by that canoe are at the entrance of the river, and not at the portage of
anuka.

Tainui went northward to the Ngapubi District. Some say that the Ngapuhi people are
descended from the Tainui migration, and hence the name Ngapuhi (the plume), or the plume of the
bow of Tainui. But Ngapuhi know their own history.

Tainui went on to the Muriwhenua, towards the West Coast, and on the south, perhaps, of Muri-
whenua, they landed, where again the people amused themselves by making a large mound of stones in
the shape of a whale—in shape of that whale which they had tied at Whangaparaoa when they first
landed on these islands. They called this place Tohora-nui (big whale). The Ngapuhi will be able to
corroborate or not this account of the mound of stones resembling a whale.

Tainui came on along the West Coast, and at the mouth of the Manuka harbour they left a sign.
If Tainui had been taken across the Otahuhu portage, there would have been tokens left there in the
harbour of Manuka. The token left at the entrance of Manuka is, one of the crew stuck his
paddle into the cliff ; this was done by those coming from the sea, hence it is fully known that Tainui
came round Muriwhenua.

At Awhitu, at the Manuka heads, are the skids of Tainui, which have grown: these are karaka
trees, and are growing there to this day.

Tainui went on and landed at Hea-hea, at Kawhia, where she remained, and is still there to this
day. The canoe is a stone, and is called Tainui. The people of Tainui went on shore and stayed
there, aud planted the seed which they had brought from Hawaiki. Marama and Whakaotirangi (the
chief women of Tainui) planted the seed they had (brought with them). Xach of these women had
two plots of ground planted, one with kumara (sweet potato), and one with hue (calabash). In that
plot planted by Marama with kumara, instead of the kumara, pohue (convolvulus) came up, and from
the plot of ground planted with the hue seed came up the mawhai (Sicyos angulatus). Marama was
ashamed because her seed had not produced what she expected. The plots of ground of Whaka-
otirangi produced the crops which she expected; this made her glad, and in joy she exclaimed, “ Well
done, the small baskets of seed brought by Whakaotirangi from Hawaiki! You have grown well.”
Hence this saying by women who are careful of food, and this is the proverb: “The small basket of
‘Whakaotirangi.”” All the Maori people kunow these proverbs.

This is all that will be said of the whole of the crew of Tainui; but the history of Hotonui alone
will be given in the following account, as he was the leader of the Tainui migration.

Hotunui took to wife the daughter of Mahanga. Mahanga was one of the people of the canoes
which came before Tainui had come to these Islands.

3. —TravsraTion of Exrracr from the History of the MrieraTioN of Tarxvi, by Hoawr
. Name, M.H.R.

THIs is the account of the coming of the Maori ancestors from Hawaiki, which we shall commence at
that part whick the old Maori chiefs still remember.

The reason for man coming to these Islands is on account of a very severe war at Hawaiki, Many
were the men collected together at those battles, aud many were those who fell in those conflicts. The
name of this war is Te-ra-to-rua, and the men who headed the two contending parties were Heta and
Ue-nukn. The war between these two was waged for a long time, and peace was not made ; hence one
of them came here, and the other stayed yonder. These are they who came here, that is, the Maori ;
and those who stayed yonder are, perhaps, the Wa-hu people.

When the people arrived here they composed a song of lament for that long war Te-ra-to-rua.

The people lived at Hawaiki, hut they had a desire to make a canoe for themselves, in which they
could go and find a new land for themselves. They made a canoe, and, when finished, they called her
Tainui. They put her into the water, and put their cargo on board.

These are the names of the men who came in her: Hotunui, Hoturua, Hotupapa, Hotumatapu.
And these are the names of the women : Marama, Whakaotirangi. v .

When the people of Tainui were putting her cargo on board, the people on the shore called to
Hotunui, “ 0, Hotn, it is a Tamatea.” IHotu called to them, “ What of that! Let me with Tamatea
go out on to the ocean and fight.”” Hotu then went through the ceremonies, and repeated the
incantation which is the custom of those going on a voyage.

The canoe came on, and crossed to these islands. When the red of the pohutukawa bloom was
seen by the Tainui people, Taininihi threw his kura into the sea; that kura was cast on shore by the
tide at Whangaparaoa, where that weed is still growing. Mahia found the kura of Taininihi; hence the
proverb, “The kura cast on shore (found by) Mahia.”

Tainui then came on towards the north, and landed at Whitianga, where they left their sail ; sailing
on they passed Moehau and entered Hauraki (the Thames) ; continuing on they landed at Ana-puta, a
little south of Grahamstown, at Tararu. This was a hole in a point, which hole went right through the
point ; to this Tainui was tied. They went from that; going on they arrived at Te-wai-whaka-ruku-hanga,
which is half-way between the Rivers Wai-hou and Piako, where they left the anchor of Tainui, which
was a large stone, and is to be seen there to this day. This is called Tepungapunga. _

Tainui went outward by the west shore of Hauraki, and when she arrived at Whakatiwai, at
Wharepawa, at that place Marama and her slave went on shore. Tainui went on to Tamaki, aqd sailed
up that river, and landed at Otahuhu, where the people wished to drag their canoe over into the
Manuka Harbour, but they ecould not succeed ; the reason of this was that Marama had slept with her
slave man.

Marama and her slave came on and found the people attempting to drag the Tainui across the
portage, when Marama got on to the canoe and repeated this song :—

Drag Tainui to strike on the ocean.
‘Who will drag her?

Those who listen

To the side of Heaven, &e.
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Then was the canoe dragged to the sea, when this song by Marama had been sung. It was from
the words of the song of the woman that the people knew that she had allowed her slave to come near
to her.

Tainui was in the water, and they went on till they landed at Awhitu, where they left the rollers,
which were of kopi——that is, the karaka tree. The Tainui went on from that part until they landed
at Heahea, at Kawhia, where they went on shore; and to this day Tainui is still there turned into a
stone. Tainui is the name of that stonc canoe. The people remained there.

Hotunui alone will form the subject of this history. Hotunui took to wife a woman of Kawhia,
who was of the people who had migrated to these lands ages before.

—TrANsTATION of Extmact from the History of the Miaration of Tainvi, by WirkMy ¥
Wuroro, M.H.R.

TaINvr was the canoe, and Hoturoa was the chief man in her. She came from Hawaiki and landed at
Tamaki. She was dragged over the Otahuhu portage and sailed to the mouth of the Manukau Har-
bour, and when sailing on the West Coast a paddle was thrown on shore at Awhitu. The paddle was
of karaka wood, and it grew.

‘When the Tainul arrived at Kawhia nearly all the kumaras had been consumed, and only a small
basketful still remained, which had been saved by Whakaotirangl. These kumara seeds were set at
Kawhia, where they grew, and hence the proverb, “The small basket of Whakaotirangl,” which
ploverb has been used by her offspring ; and when the property, goods, or what not is small in size, it
is called “ The small basket of ‘vVhakaotlmnvl ?

Tainui was pulled on shore at Parmgatal and is at the root of a pohutukawa tree, where the hold
is seen open, even like a canoe, even the stem and stern are there, but it has become stone called
pakeho, and there is not any other stone there but the stone Tainui. This is a proverb in respect to
Tainui: “Tainui, the canoe, Hoturoa the man.”

He (Hoturoa) was the ancestor of the Waikato, Ngatimaniapoto, Ngatiraukawa, Ngatituwharetoa,
and Te Atiawa,

5.~TransLarioy of Exrracr from the Manara or Toxomarv Mierarron, from “Nga Tupuna
Maori,” by Sir 6. Grey.

TuE reason why Manaia came in the canoe Tokomaru to these islands was on account of the wrong
committed on the wife of Manaia, called Rongotiki, by a company of spear-makers who went to held
Manaia to make spears.

It came to pass on a certain day that Manaia thought he would send and invite a party of people
to help him to make (or scrape) his spears. Manaia sent to the people of the tribe of Tupenu to ask
them to come, as Tupenu. was their chief. Tupenu and his people consented, and the people came to
the settlement of Manaia. DManaia thought he must provide some fish for his party of workmen. He
and some of those people went out to fish, to procure some for the working-party. They left, and when
they had gone the people at the settlement took liberties with the wife of Manaia. Manaia did not
catch a fish for a long time ; but at last one was caught on bis hook. "When pulled up it was found to
have been caught by the hook in its stomach. Manaia said, “ Evil has befallen my wife,” and they
came on shore. He tied the fish as it had been caught on the line, with the line and all, to the thwars
of the canoe, so that his wife Rongotiki might see that he was aware of the insult offered to him through
her by the workmen.

Rongotiki had seen Manaia coming on shore, so that she had time to make a fire and roast some
fern-root. When he had arrived he said, “ O, mother go and bring the fish T have caught.”” When
she returned with it, he said, That is the fish I sent you for, 8o that yvou might know that I am aware
of the evil which has befallen you.”

Manaia thought how he might kill those people in revenge for the evil done by them to him, so he
went to those people and said, ¢ Make the spéars big, so that the blow from them may be given with
power.” Now, Manaia said this to them so that the spears might be unwieldy and heavy, and that
they could not be used with any effect in battle, such was the deceit practised on them to obtain
revenge. He also went to his own people and secretly told them to go and kill the bedy of workmen
who had been asked to come and make his spears. The people of Manaia arose and came from their
own place to where the body of workmen were at work, when (after Manaia had divided his people
into bodies like an army ready for battle) he nndged his son with his elbow to go and kill the first
man; but his son did not go to kill the first man—the name of that son was Tuurenui. When
Manaia was urging his son, another child of Manaia heard the command of his father, whose name was
Kahukuranui-a-Manaia ; but Manaia did not know that Kahu was his child.

Kahu rose and went, and when he was making a blow at the first man he called ou$, “I, Kahu-
kuranui-a-Manaia, have killed the first man.” Then, for the first time, did Manaia know that this
young man was his son also, and he loved kim.

Those people were attacked and beaten, and their chief Tupenu fled, and Manaia followed him
along the sandy shore of Pikopikowhiti ; but Manaia was not so swift of foot as that man. Then
Manaia called to his wife, Rongotiki, to repeat her incantations to make him (Manaia) ran fast. She
repeated the incantations to make him run, also to make the fleeing man stumble. The doomed man
became weak and was caught by Manaia.

The news of the death of Tupenu and the defeat of his tribe was heard by other tribes of
Tupenu, who rose and came to attack Manaia, when many of Manaia’s people were killed. Manaia
then thought, “ I and my people will become extinet, and I also shall be killed. Maybe it will be best
for me to go elsewhere, and seek for some distant land, where I can be safe.”

Then did he commence to build up the sides of the cance belonging to his brother-in-law ; and
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the hame of the cance was Tokomaru. The cance was mended and drawn into the sea. Then did
Manaia call to his brother-in-law, “ O friend, will you not go as a companion with me ?”

His brother-in-law said, “ As a friend to what place?”

Manain said, *“ As a friend to go with me, to look for another land for us far away in the distance.”

His brother-in-law answered, “ I will not ; no, I will not go!”

Manaia answered, “ Yes! You then must stay.”

‘When the canoe had her side-boards put on, and she had been dragged into the water, Manaia
put his children and wife and people on board. Then did Manaia say to his people, “ My brother-in-
law must be killed, as an offering to propitiate the gods for our cance while out at sea.”

Manaia called to his brother-in-law, “ O friend, wade out here that I may speak to you, so that I
may say a farewell to you; as I am going elsewhere, and you are to be left.”

Then did his brother-in-law go towards Manaia. At first his knees were in the water, then his
walst, and at last he was out of his depth. He called, “O Manaia, bring the canoe a little in to me ;
I am covered with water.”

Now Manaia had told his people to push the canoe out into deep water, so that his brother-in-law
would have to swim, and that Manaia could just put out his hand and take hold of the head of his
brother-in-law, and strike him on the head and kill him.

Manaia said to his brother-in-law, “ Come on, it is not deep water.” At the same time Manaia
with his paddle acted as if he was putting it on the ground in the water, by lifting it up and down as if
bitting the bottom. He (the brother-in-law) came on. His feet lost the bottom; he was now swim-
ming. Manaia put down his hand and caught his brother-in-law by the hair of his head, and with one
blow of his meremere Manaia killed him. When he was dead Manaia took the dog belonging to his
brother-in-law and put it into the canoe.

Manaja sailed on to find new land for himself, and when they had come a great way that dog smelt
the scent of land, and barked, and tried to jump into the sea. The people of the canoce did not understand,
but said, “ What is the matter with the dog?’’ Others said, “ Do not hold him, let him go where he
likes.” The dog was loosed and he jumped into the sea; he swam barking; the canoe followed on after
him, and at night the canoe followed in the wake of the dog guided by the sound of his bark; but they
at last lost the sound of his bark, and the dog swam until he reached the shore, but the canoe followed
as well as they could in the direction the dog had taken.

It was mght, but now it became the dawn of day, and again they heard the noise of the dog
howling for them. The dog had landed on shore near to a whale which had been stranded there. The
canoe landed there also, and saw the whale and the dog lying nehr to it.

Now that they had landed, perhaps they were gratified and content, as they had found the thing
they had been seeking for. They then began to divide the whale, but Manaia said to the people,
“ Wait, do not cut the whale up yet, but rather turn and build houses for us all.”” They built houses
and cultivated some parts of the land. Some were building houses, while others were saying, “ Here

*let a pa be built;” others said, “ Oh, yonder let us build a pa.”” Thus were they going from place to
place until they got scattered far from the spot where they had landed; and by such work some got
far away in the distance.

‘While the party were doing this, there were other canoes coming on after them, and these also
landed where Tokomaru landed. These canoes landed and saw the houses and cultivations and took
possession of them at once, with the whale also; but the people of the last landed canoes went in
search of the people who built the houses, and who had cultivated the patches of land. They met
them, and each party greeted the other.

Manaia asked of the newly arrived canoes, “ When did you arrive?” They, in turn, asked, “ And
when did you arrive ?”

Manaia said, “ A long time since.” Those of the last arrived said, “ And we also arrived a long
time since.”

Manaia said, “ We arrived before you.” The others said, “ No; but we were the first to arrive.”

Then did they all dispute, and Manaia asked of them, “ Well, what is the sign of your landing
bere?” They said, “ And what is the sign of your landing here ?”

Manaia said, “ My sign is a fish of the sea "*{a whale). They said, ©“ Thab fish is ours.”

Manaia said, “ No; look at my houses, my camp, and my cultivations.” They said to Manaia,
 All these things are ours; let us all go and look.”

Manaia said, “ These things are mine.” They said, “ You are beside yourself.”

Manaia said, “ All the things are mine.” They said, “ Well, then, where is your Tuahu ?”

Manaia said, “ And where is your Tuabu?” They said, “Let us go and see.”

They went and looked, and Manaia was deceived by them, and he believed the lie that was practised
on him: thus was he beaten by those people. He rose and left the place, and went to search for another
place for himself, and his children and wife and people. He left, and sailed round this Island, and
when they had passed Muriwhenua (North Cape) they went on in a direct line for Taranaki, and came
and landed at Tongaporutu, where they lived and left the god named Rakeiora.

But Tokomaru went backward from Tongaporutu to Mokau, some of the crew going overland and
some going in the canoe. When the canoe arrived at Mokau they left the anchor of the canoe there,
and it is called Tepungaamatori. They paddled the canoe “ Tokomaru” again to Tongaporutu, where
they left the canoe; and they went on to Pukearuhe, and on to Papatiki, and on the sandy beach. of
Kukuriki, and then they arrived at Onaero. They swam across a river and went on by Motunui, Kaweka,
and Urenui; but that river had a name given in olden times before they came there, but on the arrival
of Manaia and his gon, Tuurenni, Manaia called that river by the name of his son, Urenui. The people
swam across that river and went on to Rowhitu, at the mouth of the Waitara River, where they
stayed. -

4 Now there were people there, the original people of these Islands, but they were killed by Manaia,
and Manaia and his people took their land. The reason Manaia and his people killed these original
inhabitants was that he and his tribe might possess their land.
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Now, I, the Ngatiawa, say our ancestor was Manaia and his wife, Rongotiki,and he was the warrior
of two great battles in Hawaiki: one called Kirikiriwawa and the other Te Ratorua, where the spears of
my ancestor, Manaia, obtained these names—XKihia, Rakea, Aururangi, Tamatama-a-rangi.

And it was there where the fame of one of his sons was heard, his son Kahukuranui-a-manaia, the
child who was baptised with the baptism of Raukena.

6.—Travstarion of Exrracr of Aorea Mrerarion from “ Nga Tupuna Maori,” by Sir
GEoreE GREY.

Now, this is the reason why Turl came in the canoe “ Aotea” to these Islands.

Potikiroroa, the son of Hoi-matua, went to take an offering of cooked food to Uenuku. Potiki
fell on the doorstep of the house of Uenuku, called Wharekura, who was caught by Uenuku and
swallowed alive, and died. Thence Turi sought for payment for his somn.

Now, Turi thought, and found how he might take Hawepotiki, the son of Uenukn. He com-
manded the children of his own house to amuse themselves, to play with the whipping-top, to play with
the hoop ; but Hawepotiki did not evince any desire to join in such games with the children, but when
the time of summer came, and the skin of man was warm, then did Turi command the children of his
house to go and bathe in the Waimatuhanga River. The children went, and Hawepotiki went with
them ; and, when they were bathing, Turi caught Hawepotiki and killed him: then was satisfaction
obtained for the death of Potikiroroa.

When the boy had been killed, Turi opened his chest and took his heart out ; and when the food
offering of Hotukura was taken to his lord Uenuku, Turi put the heart of Hawe into the basket of
food which was being taken for Uenuku—kumara was the food in that basket. The kumara were all
besmeared (over the heart), and it was taken to be eaten by his father, Uenuku. When Uenuku was
eating that good meal he sighed for his child, and said, “ O, Hawepotiki, thou dost not now appear
at the home when food is ready.” He asked the people for his child. Some of them answered,
“That is he who has been eaten by you.” Then, when he heard, he said, “Then, leave it, it is now
hidden in the great stomach of Toitehuatahi:” such was the proverb he repeated to them.

The name of the house of Turi was Rangiatea, and was the house in which were born Turangaimua
and Taneroroa. And Turi and his wife Rongorongo lived in that house, and in the evening Rongo-
rongo went out of the house to find Taneroroa, and heard a song which was being sung in the house
‘Wharekura, in the house of Uenuku, which said,—

Rise (those who are) above here, Draw Rongo together,
Prepare (collect) those below here, It will be drawn together,
Collect Ngatiruanui and Ngatirongotea Your waist, the waist which was cut, cooked, and
To hide and extinguish. eaten.
O (he was given) as food in the first offering, Lifted once on to the carried offering (of sacred
Draw Rongo together, food).
It will be drawn together; Collect (gather together),
My stomach rumbles with Hawepotiki, Collect Rongo here,
Who was lifted on to the carried stage (of sacred (They will) collect.
food).
This is a second version of part of the song of Uenuku:—
Go! bring the many of Ngatirongotea ! (That the) first food may be sweet.
Collect them together, let them be many thou- Collect Rongo, O collect!
sands ; They will collect.
To obtain satisfaction for the death of Hawe-
potiki!

‘When that woman had heard the song of Uenuku, she returned to the house where Turi was,
and said to him, her husband, “ O Turi, this is the song which I heard chanted in Wharekura.”

Turi asked, *“ What was it like?” Then did Rongo teach the song to Turi; and when he knew
(had heard the song) he said to his wife, “ That song is for me” (or I learn from that that I am to be
killed), as he knew of his murder of the son of Uenuku; hence he understood the meaning of the
song of Uenuku, that he was to be killed as payment for the death of Hawepotiki.

He (Turi) then arose and went to his father-in-law, Toto, to the father of Rongorongo, that Toto
should give a canoe to him by which he might escape death in another distant land. Toto gave the
canoe ““ Aotea,” by which he might be saved.

Now, Waiharakeke was the name of the river, on the bank of which grew the tree of which
“ Aotea ” was built. Toto cut the tree down, and made the canoe ; he split the tree into two; from
one slab he made the canoe “ Matatua,”’ from the other * Aotea.”

Now, “ Aotea” was dragged from the forest in the night, and when she had been dragged near to
the beach, Kupe heard (the noise of her being dragged), and went to look, and Kupe said to Turi,
“Q, Turi, when you go, look at the rising of the star and the sun, and keep the prow of your cance
to it.”

Turi said to him, “ Come and let us two go.”

Kupe again said, “ Kupe return?” And Kupe spoke to Turi and said, “ When you have crossed
to the other side, you go in a straight direction to see the river which I saw; the mouth is toward the
west ; the men are there which were seen by me, there are {two of them, and, when you stand on one
side (of the river) and call, they will answer, that is (the river I mean).”

Then came Tuau and called to Turi, ¢ O, Turi, look here (hearken): when you paddle (sail on your
voyage) let there be two out and two in.”

Turi said, “ Come (with me) a little way out yonder, and you can come back.”

Tuaun went on board, and took with him two paddles, and the names of the paddles were Rangi-
porona and Kautukiterangi; and the name of the bailer was Tipuahoronuku, and the name of another
bailer was Terangikawheriko.

‘When the canoe was afloat, then they put the kumara called kaukau on board, with rats, and
pukeko, aud karaka, and many other things. Hence the proverb of Aotea, “ Aotea of great cargo.”
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Now, when the canoe was cast off from the shore, Tuau sat in the stern and took hold of a paddle,
and, when the canoce had got out to sea, Turi said to Tuau, “ Come you and sit in the middle of the
canoe, that I may go and try how I can paddle.” 7Tuau went to the middle of the canoe and sat
down, and Turi paddled (the canoe). Turi pulled until the canoe was a distance out to sea. Then did
Tuau turn and look for the land; but, lo! it was far away, and the canoe was quite out at sea. Tuau
called to Turi, “ O Turi! Turi! take me back to the shore;” but Turi did not answer him or take any
notice of his wish, but persisted in taking Tuau away with him.

Then did Tuau weep and lament, and said, ©“ O, what shall I do for my children and wife ?” Now
it was night when the canoe left the shore.

‘When the dawn of day came Tapo began his acts of annoyance, and Turi was angry with him, and
Turi threw him into the sea. While Tapo was swimming in the water he amused himself with jeering
at Turi, and said, “ O, son! leave me at Hikuraugi.”” Then did the crew of the cance know that this
man Tapo was the god Maru; and Tapo was again taken into the canoe.

‘When it was again dawn of day the canoe became dry in her fimbers and began to leak, and much
water came into her. The people bailed her, and took the bailer of Turi to do so; and while they
threw the water out, Turi repeated this incantation for bailing a canoe :—

The bailer (called) Tipuahoronuku,
(And) Tipuahororangi.

I will earry this my paddle
(Called) Kautukiterangi.

And while the people continued bailing, Turi kept repeating his bailing incantation; and when
the hold of the canoe was dry, the Aotea went on until she landed at the Island of Rangitahua, which
island is in the midst of the ocean. Aotea was here put on shore and mended, and while they were at
work, the canoe of Potoru, called Te Ririno, also landed at the island ; and they killed two dogs. One
they cooked, and one they ate raw. The dog called Whakapapatuakura they cooked in a hangi, and
the dog called Tangakakariki they ate raw.

‘When all things had been cleared (for their sacred ceremonies), they erected the Tuahu; also
they put the poles up for the gods, that the poles might be fully used by the gods; and the waist-mat
of the god they laid down as a floor-mat, and the god was invoked. These words they said,—

Come, O god (reveal the future):
Shall T cross (safely) to the other side?
Come, O god! 1T shall cross safely.
When the dog was cooked they repeated the ceremony of lifting it up to the gods, and also made
the offering to the god for war; and they put up the sacred poles and repeated this incantation :—
. The pole is up,
The pole, O Rangi,
‘With Atutahi-ma-rehua.

They painted the canoe, and again said,—

The jerkings! The drinking !
The fallings! The first cloud !
The shakings ! The cloud united.

These were the words repeated over the bows of all the canoes.

Now, when they were all at that island, Potoruand Turi had a dispute. Turi said, “ We two must
go to the east.” Potoru said, “ Let us two go to the setting sun.”

Turi again said, “ Potoru, Kupe said to me not to allow the bow of the canoe to go from that part
(of heaven) where the sun comes up.”

But Potoru still persisted, and Turi allowed him to have his own way; and Potorn went in his
canoe, Te Ririno, and went on in the stream of Taputapuatea, and was taken by the pulling stream,
the strong stream, and the hissing stream—hissing to the darkness. Potoru and his eanoe were lost.
Hence this proverb is true—* You persist as Potoru did.”

Aotea came on eastward, and when in mid-ocean a child, called Tutawa, was born. Then the
ninth kumara was taken as part of the ceremony performed over the gums of Tutawawhanaumoana,
and there were left only eight kumaras.

‘When they had come a long way Tuanuiatera became very annoying, and Turi was angry with
him, and Turi threw him into the sea. 7

‘When the Aotea came close to the land, and they could see it, they threw the hutukawa away, as
they thought that the red bloom of the rata was hutu. They landed on these Islands, and on landing
they saw the footprints of a man on the sand, which they knew to be those of Tuanuiatera, who had
been thrown overboard, as he bad a club-foot.

Turi then went to search for Patea, the river which had been spoken of by Kupe to him, and
“ Aotea,” the canoe, was left at Aotea River, they coming along the sea shore; but they sent Pungarehu
on before them to set the karaka berry, and Turi and the body of people followed.

They came to Kawhia, and called the name of that place Kawhia because of the Awhi, embrace,
or Kaawhia, the embracing of Turi.

Cowing on they arrived at Marokopa. This was Maro, a waist garment, kopa, to fold. Hence
Marokopa.

They next came to Mokau. This is where Turi slept.

Coming on, they came to Urenui, This was the greatness of Turi, From this they came to
Mangate, where the sacred mat Hunakiko was opened out.

And Matakitaki is called from Matakitaki, to look at, as the people looked in admiration at the
gacred mat, Hunakiko.

Coming on, they arrived at Hongihongi, where Turi smelt (hongi) the soil, hence the name Hongi-
hongi-a-Turi.

They came on to Tapuwae, the steps (or footmarks) of Turl.

Next they came to Oakura, where the Hunakiko mat was seen so red; hence o-a (of the) kura
(red). Thence on to Katikara (this was the name of a sacred incantation of Turi) which he repeated
over his weapon of war,

2—G. 8.
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. }?oming on, they came to Raoa (choke), where Turi was nearly choked by something stopping in
is throat.

They next came to Kaupokonui, from upoko (head) of Turi. And near this is Maraekura, marae
(courtyard), kura (red), where the mat Hunakiko was a second time opened and spread out, in the
(courtyard) marae. On still, until they came to Kapuni, ka (will), pumi (a camp), where Turi would
encamp. . :

Still they came on to Waingongoro, wai (water), ngongoro (snore), where Turi in his sleep
snored.

‘When they came to Tangahoe, ta (to slap against the water in paddling), hoe (paddle) of Turi.

Going on, they arrived at Chingahape-hinga (to fall), hape (club-foot), of Atuanui.

Coming on, they arrived at Whitikau, whiti (to cross), kau (only or swim), being the long
swimming of Turi (or the bridge of Turi).

Now they came to the river which Kupe spoke of, where they built a pa, and called it the name
Rangitawhi, and set up a post which they called Whakatopea; they built a house, and called it
Matangirei; they built a paepae (privy) and called it paepaehakehake; they built a whata, and
called it Paeahua, and they ecalled the river Patea; the spring of water they called Pararakite-
uru; the plot of ground which they cultivated they called Hekehekeipapa, The ko, or spade, used
in cultivating they ecalled Tipuiwhenua.

Then they turned the soil in digging to cultivate (the kumara), and this was the incantation re-

peated then:—
Tremble, O gods! Tremble, O ancients!

That you, O you, make to tremble!

The weed (kumara) of Hawaiki coming in heaps.
O ! Maru, give fruit in the plain at Kuratau.

They put the seeds in; there were eight kumara roots.. These they broke and set them in the

ground; they grew, and they called the place where they grew Te Ahuroa. These kumaras yielded
eight hundred roots. These are some of the deeds of our ancestor Tari.

7.—TrawstarioN of Extracr of the History of Te Arawa MieraTIoN, from Sir Gmorer Grer’s
“ Moteatea.”

THEsE are the names of some of those who came in Te Arawa :—

Tama te Kapua (son of Houmaitawhiti), Tia, Maka, Hei, Thenga, Tauninihi, Rongokako, and many
others. 'We do not mention Ngatoroirangi, as he was of the Tainui canoe, and was deceived by
Tama and brought away in Te Arawa,

The names of the places from which these ancestors came from Hawaiki are these: Hawaiki is
the great name of these islands, but the names of places in these islands are Wairota, Rarotonga,
‘Wairoti, Parima, Manono. We cannot now tell all the names, but the most learned know all the

names (of places in Hawaiki).
Rarotonga is the place where all the hair was left when the people had their hair cut, as also the

place where the gods were kept.

These were the names of the gods kept there, who were removed and brought away: Maru,
Te-iho-o-te-rangi, Rongomai, Hupawa, Hangaroa. These gods were stolen some time after Te Arawa
left Hawaiki and came to these Islands.

The canoes which came here had not any gods save the kumara gods, and the gods of fish. The
gods of man were left at Hawaiki, but the priests who came to these Islands knew the incantations
and brought them to New Zealand in their memories.

Te Arawa was made from a totara tree at Rarotonga—that is from beyond (that place). The
tree was felled, the canoe was made, by Rata and others. The canoe was finished, and dragged out and
put into the water with all the cargo and people on board. When this was done Tama-te-kapua
remembered that he had not any man of knowledge (priest) for his canoe.

He thought it would be best to deceive the chief Ngatoroirangi, the commander of Tainui. When
Te Arawa was a little way from the shore, Tama said to Ngatoro, “ O Toro, come on board of my
canoe and repeat the incantations and perform the ceremonies for my canoe.,” That priest jumped on
board of Te Arawa.

Tama again said to Toro, “ O Toro, call your wife Kearoa to come on board of my canoe, to
repeat the incantations and perform the ceremonies for the female part, so that my canoe may be
exempt from all fear of tapu.

Ngatoro called his wife, and 25 soon as she was on board Tama called to his crew and said, “ Pull
the anchor up and let the sails loose, and set them, that we may run off with Ngatoro and his wife,
that they may be the knowledge (priest and priestess) for our canoce.”

The sails were set; the one at the bow, the one in the centre, and the one at the stern. The
canoe sailed away swiftly.

‘When Ngatoro came up (from the eabin of the canoe), and looked around, he said, * Furl some of
the sails, that this canoe may go slowly, so that Tainui (my canoe) may overtake us.” Tama did not
listen to the words of Toro ; and when it became dark the canoes separated, one went one way, and one
another.

There were two evil things done by Tama in his canoe, taking Toro and his wife away, and also
the wife of Ruaeo was stolen by Tama from Hawaiki.

How the wife of Rua was taken away by Tama was on this wise: Tama said to Rua, “ O Rua,
go back to the settlement, and bring my axe, called Tutauru, which was put by me, below the window
of my house.”” Rua went fo get it, and, on his return to the beach, Té Arawa was far away out on the
sea, looking like a speck on the horizon. Rua wept for his wife, Whakaotirangi.

Rua remained (at Hawaiki), and in the evening he went to the water to bathe hinself on account of
his wife, where he repeated his sacred ineantations,and divided the stars of the evening to the place of
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those of the morning, and the stars of the morning he put in the place of those of the evening, and
this was accomplished.

The Arawa came on over the sea, and Ngatoro thought that they had come a great distance; he

said, “I will climb on to the top of the house (upper deck) of the canoe, that I may see the distant
land, and know how far or near it is.” He therefore went on to the top of the house (upper deck); he
had not been long absent, when Tama insulted his wife.
) Te Arawa came on, and landed at Whangaparaoa—that is, here, at Aotea. When they had come
close to the shore, they saw the bloom of the pohutukawa trees of the coast glowing with a glare of red,
which made the water reflect the colour. Then one of the chiefs of Te Arawa said, «“ There is more
kura in this land than there is in awaiki; I will throw my kura into the sea.” .Taininihi was the
name of that brave man, and Taiwhakaaea the name of his kura. They landed, but when their hands
tounched the bloom of the pohutukawa, the blossom fell. Then they said, “ Ah! it is only the blossom
of trees we thought were kura.” And all these people of Te Arawa were grieved for having thrown
the kura into the sea. Those kura were found by Mahina, and are kept to this day by Te Whanaua-
apanui.

The canoe landed at Whangaparaoa, where they threw the kumara on shore, that it might grow,
where it is still growing to this day on the cliff of that land.

Some of the people came along the shore while the canoe sailed along the coast. Those on the
shore were in number 170 twice told, and were led by the chief Taikehu. These people came on shore
along the coast to take possession of or divide the land. This they did, even as far as Tauranga. Te
%Imwaflwent from Terangaataikehun aeross to the island Motiti. The name Motiti was a name from

awaiki.

Tia called Rangiuru “ The stomach of Tapuikanui-a-Tia.”” Then Hei rose and named Otawa “ The
big stomach of Waitahanui-a-Hei.” Tama then rose and named Maketu: he said, “ The bridge of my
nose 18 the point jutting out from Maketu.,” And they called the name Motiti-nui-a-Kahu.

‘When the Arawa landed, Ruaeo landed before her at Maketu, where he remained.

‘When Te Arawa had left Hawaiki, Ruaeo sought for some of the people to come with him in
search of his wife, who had been taken away by Tamatekapua.

Rua and his crew came in their canoe, called “ Pukateawainui,”

Tama was beaten by Rua, and Rua gave his wife to Tama.

B.~TraNspaTioN of Exrract of the History of T Arawa Miaratiow, from Sir GEoRGE GREY'S
“ Moteatea.”

Wiey the canoe was finished she was dragged out of the forest: then Tamatekapua thought how he
might get a priest for his canoe Te Arawa.

* Ngatoroirangi was decoyed by Tama to come on board of Te Arawa with his wife Kearoa, so that
he, Toro, might perform the ceremonies for the cance, and Kearvoa to perform the ceremonies for the
female part of the canoe. They two came on board, when the sails were spread and the canoe came
on, and left the canoe of Ngatorc, the Tainui, behind.

Te Arawa also came away from Hawaiki bringing the wife of Bnaeo. She was called Whakaote-
rangl. Tamatekapua stole her.

When the Arawa had got far away on the sea Ruaco sought for his wife, but could not find her, He
then thought his wife had been stolen, and taken away in Te Arawa by Tamatekapua. Then did Rua
go to the water to take his wife (recover his wife by repeating certain incantations and performing
certain ceremonies). The morning and its stars were divided, and the evening and its stars were
divided. Then did the thoughts of the people of Te Arawa become confused, and all the people of that
canoe became bewildered. But there was another evil that the people had done: it was that Tama
had insulted the wife of Ngatoroirangl.

This canoe came on till she landed at Whangaparaoa, and they saw that the coast was glowing
with the red of the pohutukawa tree bloom, and Tauninihi threw his kura overboard. When they
landed they threw the kumara on shore, and it isistill growing there on the cliffs to this day.

The kura of Tauninihi were found on the sand of Mahiti by Mahina: hence the proverb for any-
thing which has been lost which the finder will not give back to the owner, “ The parekura found by
Mahina.”

They threw their kura away, as they thought the pohntukawa bloom was kura, which they saw so
red on the shore ; but when they found the red bloom of the pohutukawa drop so soon, their thoughts
were sorrowful for their kura which they had thrown into the sea. They heard that their kura had
been found, but on going to recover them they could not obtain possession. These kura are in the
custody of Te Whanau-a-apa-nui even to this day.

Taikehu came from Whangaparaoa by land to take possession of all the land on his line of travel
along the coast to Marae-nui, Opotiki, Ohiwa, Whaka-taane, Teawate-atua, Maketu, and Tauranga,
where they stayed.

The Arawa came along the coast, sailing past each place; and, when she was off Maketu and
Tamatekapua saw the blufl’ point of the Maketu poiut, he called it the bridge of his nose. Hei saw,
aud called Otawa “The stomach of Waitahanuia-Hei.” Tia saw, and he named his place “The
stomach-of-tapu-ika-nui-a-Tia.”” Naki named Motiti, calling it “ Motiti-nui-a-Naki.”

They put the anchor down, and rested that night and slept. Ruaeo was at Maketu living; he
had landed some time before and had come over in his canoe called Pukatea-wainuni; he had come in
quest of his wife, who had been stolen by Tamatekapua.- Whakaotirangi was the name of the wife
of Ruaeo. And this canoe, Te Arawa, was anchored at night, and Ruaeo and bis seventy twice told
went to act in regard to Te Arawa. They threw a line with a hook attached to the end, and the hook
caught on the gunwale of Te Arawa and they dragged her on shore. The people of Ruaeo had placed
rollers on the sandy beach of Maketu, and in the night they dragged Te Arawa up on shore.

Ruaeo and Tama had a fight, because of the wife of Rua; and Tama was beaten by Rua, so that
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Rua gave his wife to Tama. After the fight Tama and his people lived at Maketu, after which they
began to scatter all over the district.

__ Ngatoroirangi went to make water springs in all the plains, and he also went to the tops of the
hills and mountains, to put the gods Patupaiarehe ; after which he came back to Maketu to reside, so
that when Tama and Kahumatamomoe had a fight, Ngatoro came with Tama to reside at Tauranga,
where they found Taikehu in occupation and cultivating the land: hence the proverb, “ Te Rangi a Tai-
kehu,”—*“the lines (or beds) of Taikehu,” a little beyond Motuhoa, Tama and his friends went on
and rested at Katikati, where they partook of food. His friends had eaten all the food provided for
them ; bub Tama still nibbled at his food: hence the name of that place, “ The nibbling of Tama-te-
kapua,” Tama and party went on till they arrived at Whakahau, where they ordered food to be
cooked : hence the name “ ordered.” They went on, and did not stay to partake of the food ordered.
They went on and passed many places, and came to Whitiangaangaira, where they crossed. They
went on passing many places, till they came to Tangiaro, where Ngatoro put a stone up. They came
on to Moehau, at Hauraki, where they permanently resided : where Tama died and was buried—he is
still there now,

9.—TrangnarioNn of Exrracr from the History of the Horovra MieraTioN, by PARATENE
ORAWHARE.

Turse words relate to the Ngatiira. They had their fights, because of their trees and the knmara
cultivations. And then they thought how they might act. Having determined, they went and got
Horouta from Tamakawa, Hikitapua, and Tuakarikawa. When the cance was laden, Puheni also
went on board of her; with her were also brought the kumara, mapou, and kowhai.

Horouta landed at Ohiwa, and ran aground on the rocks called Tukarae-o-Kanawa (the bar at the
entrance of that river); and, as the people were all engaged in trying to save their canoe, when they had
time to look around, their sister, Hinekauirangi, had gone away from them. Some left the canoe
and followed after her. Those who came after were Hounuku, Hourangi, Takiwhenua, Takirangi,
Pawa, Rongotope, Taikehu, Taritoronga, Tapuke, Wapaka, Koneke, Taneherepi, Karotaha, Wioroa,
Taoroa, Hiwara, Te Hatoitoi, Tahore, Kura, Tutepakihirangi, Taiarca. With them also went some
women, who were Manawaroa, Hinemataotao, Te Roku, Mapuhiarangi, Koia, Wakapuku, Tangihiawai-
tutu, Tapoto, Tangaroakaitahi, Hinekapuarangi, Tekiterangi, Nenewha, Waitaramea, Whakite, Hine-
huhunurangi, Haukiterangi, Hine, Whitianaunau ; and some other women beside those here named.

Hinekaunirangi was the elder sister or chief woman. They came on after her, and found a place
where she had been working, and they gave names to places where she had done anything. Where she
spread out her maro to dry, where she rubbed her greenstone hei, where she repeated the ceremony of
a stranger visiting a new place, where she walked, where she rubbed her eyes, and where she had taken
long strides. The Raparaparikiriki (little flashes), Tapuwaerca (long strides), Whakauranga (offering
made), Tirohanga (looking), and Tangihanga (orying), were all named in remembrance of her actions.

‘When they came out at Tuparoa they cooked some food in a hangi for those who were coming by
the beach ; the food was not taken out of the oven (hangi), but left to cook : hence the name umu (oven),
tao (to cook), roa (long).

Again they went into the forest, and came out at Taiharakeke, where they found the bird-catchers
stretched out dead, the men of Wapaka who had to do the work of cooking the birds and preserving
them in their own fat.

Again they went into the forest, and came out at Maungatapere and Maungahaumi; the haumi
(piece to put on to the canoe) was for Horouta, where Pawa, in allowing the water to pass from him,
said,—

’ Let my water rival a stream, Let my water rival a stream,

Then descends the water of Motu, Then descends the Wairoa River.
As a road for the haumi.

They then came on towards the coast, and came out at Whangara, where on the coast were rolling
the twice seventy of Paihel, whose teeth hall become set ; then did the Ngatiira make their own water
in ealabashes, and made it hot; then they opened the jaws of the people with a piece of wood, and
poured the warm urine into their mouths, which cured the people.

They then went on and came to Te Muriwai at Werowero, and they saw Tepua at Whakaumu.
They said, « O, this is our home ; this is Tekuri, and this is Tewhaka.” Now, this was the pua (bird-
trap) about which they had quarrelled.  And that canoe (Horouta) was at that place, and for the first
time did they really become settled in that place. Hinchakirirangi set her kumaras, and Manawarn
was the name of her plot of ground where she set them, and with the stone called matapaia she cooked
some. Ier kumaras grew, as she had the knowledge given by the kowhai shrub as to the time when
the kumara is to be set, but her brothers’ cultivations did not thrive; they had cultivated a place called
Papaha, where they had planted their kumaras.

One sort of kumara which was brought over in Horouta was the convolvulus called Waharoa te-
kotwi, which now still grows on the sea shore. Ira at that time lived at Turanganui, but he left that
place, and at Pakarae he built his house ; and when Paikea came to Whangara Paikea lived there.

‘When the news was heard by Ruaawharo and Tu-pai, who were living at Porirua, Aropawa, and
Patea, they came up in the Takitumu to see Paikea, and to bring an offering of kumaras to him, who,
when they heard thut Paikea was living there, came on to himeven to Whangara, where Ira was living.
Rua and Tapal wished to murder Lra, and give his body as part of the offering to Paikea with the gitt
of kumaras they had brought.

When Paikea heard ot their intended murder of Ira, he said to them, “O! men, you two do not
appear to be blood-relations of Ira, that you should speak such words against onr elder brother; the
evil was done on the other shorve of the sea, at Hawaiki, and you even bring it to this land.” Now,
these, the words of Paikea, saved the life of Tra. The reason for the intended murder was: Uenuku
had thrown Ruaswharo into a fishing-net, and Rua must have revenge. Ruaawharo was also called by
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a second name, which was Tehahawhiti (the thrown into a net). Rua and Tu went back to their own
place, and Paikea and Ira went and lived at Uawa, where Ira made a house called Matatuahu. Now,
for the first time, were all the gods and incantations collected together at Uawa, which had been
brought by the  Horouta” migration, as she was the most sacred of all the cances. These things
were ab Uawa given by Ira to Wharepatari, which have been kept down to this day.

10.—TranstaTioN of Bxrracr from the History of the Horovra Mierarion, by Neria
Ponvuv, of Wairarapa.

“ Horoura” was a canoe asked for from Tamakawa, Hikitapua, and Tuakarekawa by Pawa, so
that they could have something in which to come over here (to New Zealand). These are the names
of those who came in that cance : Hounuku, Hourangi, Houatea, Houarero, Houtaketake, Taakerangi,
Takewhenua, Pawa, Taritoronga, Koneke, Taaneherepi, Te Paki, Kura, Wahapaka, Whioroa, Toaroa,
Tapuke, Rerepari, Taikehu, Tatapakihirangi, Karotaha, Taiaroa, Te Hirea, Manurewa, Tumatahaia,
Mahaututea, Tahore, Taanewhaikai, Parutu, Rangiturona, Tahukaranga, Tarana, Tokipuanga, Te
Amaru, Ira, Te Tkirangi, Hikitepa, Hiwara, Te Hatoitoi, Rourouatea, Rongotopea, Ngarangikaihia,
Taanetokorangi, Timurangi ; and many others. And these are the principal women of this canoe;
but there were other women besides these: Makaweururangi, Mapuhiarangi, Hauhauoterangi, Te
Roku, Te Manawaroa, Hine Mataotao, Hinehaukiterangi, Hinehuhurangi, Kiterangi, Hineruruhirangi,
Hinehuhuirangi, Whitianaunau, Koia, Tangiwaitutu, Hinekapurangi, Tangaroakaitahi, Tapoto, Hine-
raukura, Takapakeke, Matangirauangina ; and others.

The place where they landed was at Ohiwa, and the rock on which she grounded was called
Tukerae-o-Kanawa where she was held fast.

Hinekauirangi went on shore with many other women ; it is said there were two hundred and
seventy. The rest of the people engaged in mending and getting their canoe off, when they turned to
look from their work their sister had gone—that is their elder sister, Hinekauirangi.

Some of them left the canoe and followed their sister, but when they got to where she had sat
down she had gone on, so they gave names to each place, hill-top, or mountain-peak where she had
rested, also where she had cultivated or set anything. They followed on, but she was ever in advance
of them.

‘When they got to Tuparoa the seventy of Pouheni, who were carrying mats of all kinds, had not
arrived there. They went by the sea-coast. The sacred party of Pouheni did not take food or fire; all
were sacred, and they went on and sat down in hunger, hence the places where they stopped or rested
were called Pouretua.

Again they went into the forest, and travelled on and came out at Taiharakeke in the same
district. That was the place where Awapoka had collected, cooked, and preserved birds in their own
fat, where the calabashes are to be seen to this day.

Again this people went into the forest, and travelled on and came out at Anaura, where they again
left the oven (hangi) which they used in cooking.

Again they went into the forest, and travelled on and came out at Whangara, where, on their
arrival, they found the band of sacred men of Pouheni all dead, and being blown by the blowfly. They
died for want of food, and their teeth were fast closed together. Then was made a sacred fire, and the
people put their ¢wn water into calabashes and warmed it at the fire, and then with pieces of wood
they opened the clenched jaws of the apparently dead people and poured the warm urine into their
mouths down their throats, and when by this their bodies became warm they all recovered.

The working people again went on, but they left food, fire, and implements to procure food for
these sick people. Then the troop rose again, and the men who had the implements to obtain food
were: Te Paki had a dog, Koneke had a spear, Tanckerepi had the bird-spear, Kahutone had the
gridiron, Kura had the eel-pot; but there were a great many others of the people who had o collect
food for the host.

Some of the people were set apart to carry the goods of the people; the Ngatiira alone were the
sub-tribe who had not much to do. When the:troop of people came to Turanga they found Ira and
Keiwa already there, and Horouta was put oh shore at Te Muriwal, and the people stayed there.
They found Whakamanu, a bird-perch, which was from the other side (Hawaiki), where also the dog
of Paru is turned into stone. When they had fully established themselves there they again visited the
line of route by which they had come there; and, on arrival at Kereu, at the spot where they entered
the forest, on the journey to follow and find their sister, also to find a piece of timber to mend the
canoe Horouta, hence the name Maunga-Haumi, Maunga (mountain), haumi (piece of wood put in to
mend, or to make larger), and Kaikamakama, kai (food}, kama (quick).

11.—TrawszATION of ExtrACT from the Irsrory of Naariira, of the Taxirumu MigrATION,
by Nepia Ponvuu.

Trar which refers to Ngatiira (at Hawaiki) is that which will be now given. The Ngatiira had a war
for their kumara cultivations (at Hawaiki) and their trees, when the Ngatiira became very much
downeast. Then they went and got Horoutn, which belonged to Tamakawa, and was made for
Hikitapu and Tuakarikawa. When the canoe was obtained they put the cargo on board. Pouheni
also came on board of her. They brought the kumara and kowhai, and landed at Ohiwa, where they
were cast on the rocks called Teracokanawa (the bar at the mouth of the Ohiwa River), and while the
people, were trying to get their canoe afloat, they were so occupied with it that when they had time to
observe they saw that their elder sister Hinekaunirangi had gone, and they left the canoe and followed.
These are the names of those who went after Hinckauirangi:—Hounuku, Hourangi, Takiwhenua,
Taiirangi, Pawa, Rongotope, Taikehu, Taritoronga, Tapuke, Wahapaka, Koneke, Taaneherepi, Karotaha,
‘Whioroa, Taorea, Hiwara, Tehatoitoi, Tahore, Kura, Tutepakihirangi, Taiaroa ; and these women, and
these are the names of those women: Manawaroa, Hinemataotao, Terakume, Mapuhiarangi, Koia,
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Wahapuku, Tangihiawaitutu, Tapoto, Tangaroakaitahi, Hinekapuaarangi. When they came to the
place where Hine had worked, they gave names to the places where she had done anything, also where
she had rested, or sat down, or had walked; and these are the names given, and their origin or
meaning: Where she opened her maro out to dry, that is the Horahangamaro. ‘Where she repeated
the incantations and performed the ceremonies performed and repeated by strangers who arrive at a
new place, this was called Tewhakauranga. Where she made a screen for herself, they call it Hoka-
hoka. Where she walked with a long step, they called it Tapuwaeroa. Where she was angry, they
called it Raparapariki. Where she looked, they called it Tirohanga. Where she wept, they called 1t
Tangihanga. All these names had their origin from Hinekauirangi.

They followed on after her, and came out at Tiparoa, where they cooked some food for those who
were coming by the seashore, but that hangl was not uncovered or the food takenout: hence the name
of that place Umutaoroa.

They again went into the forest, and came out at Taiharakeke, where the bird-catchers of Wapaka
lay down, as also did those of his party whose duty it was to preserve the birds in their (the bird’s)
own fat.

Again they went into the forest to work (obtain food), and came out at Maungatapere and
Maungahaumi, where they had intended to obtain a piece of wood to mend the Horouta, Pawahere,
&c., &c. From thence they came towards the sea coast and came out at Whangara, where they found
the twice-seventy people of Pouhel lying stretched out with their teeth clenched ; these they cured by
putting warm urine down their throats after they had opened their mouths with a piece of wood.

They then went on to Muriwal and Wherowhero, where they saw a bird-perch at Whakamanu.
Then they said, “ O! this is our own place !’ where they stayed, and collected food for themselves,

Hinehakerirangi set her kumara roots in the plot of ground called Manawarn, and she used the
matapala stone to cook with. Her kumaras grew, but those of some of the other people did not grow.
Hers grew, as she had the knowledge—that is, the kowhai, to give the time when to set them; but the
kumara plot of her brother’s did not grow, which had been set on the plot of land called Papaka.
Some of the kumaras from on board the Horouta were pohue (convolvulus), and are still seen growing
on the sea-beach.

After Tra had lived some time at Turanganui (Gishorne) he left that place, and went to Pakarae
aud built a house.

Paikea was living at Whangara, when the news of which had reached Ruawharo (Tupai), and he
were living at Porirua, Arapawa, and Patea, they two came in Takitumu to bring an offering of kumara
to Paikea ab Whangara. "When they two had arrived at Whangara, they proposed to murder Ira, and
put his body as part of the offering they were taking to Paikea. This intended murder was revenge
for Uenuku having thrown Ruawharo into a fishing-net. When Paikea heard of the intention of these
two to murder Ira he said to them, “ How silently fierce you two are, to dare to speak such great evil
of our elder brother ; and when the cause was given on the other side of the sea, you bring the matter
here to obtain revenge.” This stopped the intended murder of Ira.

Rua and Tu went back to their own places to live, and Paikea and Ira went to Uawa, where Ira
built a house called Tematateahu, and when finigshed, then were the valuables—the gods they had
brought in Horouta—taken jnto that house, and kept there. The gods were brought in Takitumu, as
she was the most sacred of all the canoes.

And at Uawa was the rchearsal of all the knowledge given, and Ira gave it to Wharepatari to
guard and preserve.

Now things came on till this day, and we will here end this part.

12 —Traxsnarion of Exrracr from the History of the Parxea Mierarron, by Nreia Ponvav.

Tuex Paikea landed at Ahuahu, but the name of Paikea when he lived at Hawaiki was Kahutiate-
rangi; and the reason for his being called by a new name—that is, Paikea—was on account of his
coming on the back of a sea monster to these Islands called Aotearoa. Paikea lived at Ahuahu, and
took to wife Ahurumowairaka, and their Bhildren were Marunui, Marupapa, Maruwhakaaweawe.
‘When these were born, Paikea left Ahuahu and went to live at Whakataane, and there took to wife
Te Manawatina, who was of the people of that place, when the following children were born of this
wife: Whatinakauamo, Whatiuaroa, Uekaiahu, Uetaha, Rongotaiheao, Rakairoa, Marin, Teakau,
Huiwhenui. Paikea then left Whakataane, and he and his wife came towards Waiapu ; but on their
journey these children were born to them: Rongotukiwaho, Taohaki, Teruru. They came to Waiapu,
where Paikea took to wife a woman of that place called Muturangi, the daughter of Whironui; and
these are the names of the children they had: Pouheni, Nanaia, Porourangi, Ueroa-Takotoainui,
Ruapani, Ruarauwhanga-Kakaihikuroa, Hineteraraku, Rangitawhiao, and others.

Paikea and his wife (the last one),and father- aud mother-in-law, brothers- and sisters-in-law, and
the tribe of his wife, left Waiapu and eame to Anaura, at which place he began to locate the people of
hig wife at various localities all the way to Pukehore. He took his father- and mother-in-law into the
Roto-o-tahe to live with Tetuna and Tangotangorau, where he built the pa called Tatauorangiriri, in
which they could live, and in which they could be secure. He then went and obfained some puriri
timber for firewood for them— (his father-in-law was called Tewhironui, and his mother-in-law was
called Araiara)—which puriri timber baving been taken by Paikea as firewood for them: hence puriri
timber has become a proverb, and is called “ The charred pieces of wood of the fire of Whironui.”

The body of people again rose and departed from that place, and came on till they arrived at
‘Whangara, on their way ; and when they had come to Koutuamoa, at Torouka, where they could have
a full view of Whangara, then did Paikea tell to the people the names of his old home, because he
had come to find his place, Whangara. Sitting on the line of travel where he could see the land, he said
to his band of fellow-travellers, “ Yon place 1s Pakarae, there is Waingutu, yon is Tokaakuku, this is
Rangitoto, that is Teuhiairakau, yon is Pukehapopo, this is Tewaipaepae, that is Teahirarariki, yon is
Tealiraraihe, there is Waikino, yon is Tutapanihi, there is Tahatuoterangi, yon is Tewarauhangaahine,
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that is Pukekore, and yon is Terenanga.” And Paikea said, “ This is quite like the appearance of my
home, and this is verily Whangara. There is only one thing that makes 1t different from my old home at
‘Whangara, and that is that the place I now call Waimoko is at the back of the place I now call Puke-
hapopo. If Waimoko, here, had been near to the place I now call Abirarariki it would have been
exactly like my old home at Hawaiki called Whangara.” But he said to his people, “ Truly this
is Whangara,” and he went and lived at Whangara.

He died there, and was taken into a cave, where he was left. That cave has been used ever since
as a burial-place for man, and that cave was called “ The Cave of Paikea,” and is to this day.

13.—TransuarioNn of Extract from “Nga Tupuna Maori,” by Sir Grorge GrEY.
g P , DY
Kurr.

Warnaraxexs (at Hawaiki) was the name of the river, on the bank of which stood the forest out of
which was taken the tree to build the canoe Aotea. Toto cut the tree down and then split it in two;
Mataatua was made of one slab and Aoten of the other. Matahonrua (or Mataatua) was given to
Kuramarotini, and Aotea was given to Rongorongo, the daughters of Toto.

Matahourua was the canoe which went over the long face of the sea, and Reti was her com-
mander.

Kupe and Hoturapa went out to sea to fish. When the canoe had gained the fishing-ground
Kupe let his line down, and no sooner had it touched the bottom than Kupe thought he would practise
some deceit on his companion. Kupe said to Hotu, “ O, Hotu! my fishing-line is foul at the bottom;
do dive and clear it.”

Hotu said, “ Let me have your line.”

Kupe answered, “ Oh, no! you cannot get it loose unless you dive.”

Now, this was done by Kupe in deceit to kill Hotu, so that he (Kupe) might have the wife of
Hotu, called Kuramarotini. v

Hotu dived, and when he was down Kupe cut the cable of the canoe aud pulled away. When
Hotu came up he saw that Kupe had gone off in the canoe, and he called, “ O, Kupe! bring the canoe
to me;” but Kupe did not so much as look round, but pulled on. Hotu swam after him until ex-
hausted, and then sank, and was drowned.

Kupe got on shore and took the wife of Hotu; but he was afraid lest evil should come to him,
and, to escape vengeance, he and his party embarked in the cance “Matahourua,” and came away to
these Islands (of New Zealand), but he did not see man.

Kupe crossed over to the South Island and pulled over the sea of Raukawa, and went on to the
Kuratean (French Pass), where he met the Wheke-a-Muturangi (octopus of Muturangi). When it
heard the canoe coming it rose to take it, but Kupe killed it.

. Kupe did not remain in these Islands, but he went back across the sea to the other side. He left
signs here, but his body returned across the sea to those Islands there.

‘When Kupe arrived again in Hawaiki he found Turi there, which was after four years of absence,
and in the year of the death of Hawepotiki.

14.—Travwsnarion of Fxamacr of the History of the Mrierarron of Nukvu-rawsITI, by
ArerazaMa TaoNvT

Thuts is the account of the ancestors of the Maori.

Kupe was the man who came to these lands in days of old. He came to search for Tuputupu-
whenua; and after going all over this (North) Island (he did not find him in the South) he found him
at Hokianga. It was a returning (Hokianga) of Kupe: hence Hokianga-o-Kupe, returning of Kupe,
the name of that river.

Tuputupuwhenua and his witfe Kui live in the ground. When men sleep, and see Tuputupu-
whenua come up ous of the ground, then the dreamer says that it is a sign of the land being forsaken ;
or, as it is interpreted by the word forsaken, all the people will be killed or die of sickness.

Now, when one builds a new house, when the house is finished the builder goes and pulls up some
grass and offers it to the little insect which has a lump on its back, and is found in holes in the ground
in summer. That insect is called Kui, and that grass is a sacred offering taken to that insect, as it is
the original possessor of the land.

Kupe had a son called Matiu, He had Makaro; he had Maea; he had Maahu; he had Nuku-
tawhiti,

Now Nuku and his brother-in-law, Ruanui, came from the other side of the sea in the canoe
Mamari. Kupe had said that Tuputupuwhenua was at Hokianga ; so that when Nuku arrived off the
heads of Hokianga Tupu weut down into the ground.

Nuku and Ruanui built each a house : the name of that of Ruanui was Ponahi; that of Nuku was
called Whatupungapunga. The house of Ruanui was finished first, when a whale was stranded on the
beach, and Ruanui rose and cut up the whale to be used as an offering at the completion of his house;
but he cut the whale in pieces with the obsidian which had been used in cutting the hair of Nuku’s
head : hence the anger of Mumu-te-awha (god of the whale), and hence also the non-continuance of
the whale being stranded on that part of New Zealand. That whale was a pet of Tutu-nunui, and was
stolen by Kae, Kae deceived Tutu-nunui by his promises, and was allowed to come on the whale.
‘When Kae got near the shore the whale shook himself, as an order for Kae to go on shore, and that
the whale could go back to his master, but Kae repeated this incantation while sitting still on the back

of the whale—

Go where it is shallow,
Gro where it is deep.

The meaning of this short song is, “ Kae wishes the whale to go on shore.”
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Hiri-hiri is the name of a short incantation.

Nuku-tawhiti built his house, and, when finished, mats were platted for the floor of the inside,
and Nuku-tawhiti repeated this incantation while the mats were being platted, and it was his own
incantation :—

‘Where is the mat platted ? Tangaroa is there, stretching out his neck
Let it down! Towards the Whatupungapunga ;

Platted at Wawauatea ; Let it down!

Let the mat down! The mat is completed.

Nuku-tawhiti had a son called Papa-tahuri-iho, and Moe-rewa-rewa, a daughter. When Nuku
died Moe-rewa-rawa cried for him, and this was her lament :—

Clap, ye thunders, up above yonder, Repeat the incantation
And flash, ye lightning, it is a calm, Over the spring Waipunatea,
Tu is angry, Rongomai comes down. Ru, Ngana, Aparangi, and Kapitiwhano.

Papa-tahuri-tho had a son Papatahuriake. The meaning of Papa-tahuri-iho is the sky is inclined
towards the earth; and the meaning of Papatahuriake is the earth is inclined towards the sky. Papata-
huriake had a son Mouri-uri; his son was Morake-rake; his son was Morakitu; his son was Whiro;
his son was Toe. The tribe of Toe were a numerous tribe, and the proverb for them is ¢ The many of
Toe, the thousands of Toe, killed by Ranoatu.” Toe had Apa; he had Rau-ru. This man was the
ancestor of those who know how to carve in wood, of the Ngatikahungunu Tribe. Raurn had Kanea.
This man turned into a sea-god and went underground, and came out from under the earth a little west
of the Keri-keri, at the Bay of Islands. Kanea had Te-toko-o-te-rangi; he had Te-rangi-tau-mumuhu;
he had Te-rangi-tau-wananga; he bad Hekana; he had Poupa; he had Maroro; he had Te-ika-
taui-rangi; he had Awa; he had second Awa; he had Awa-nui. This man was the ancestor of
Ngatiawa, who live at Taranaki, who owned and occupied this Hokianga District in ancient times.
All men know this. Awa-nui had Rakei; he had Tama-ki-te-ra. The descendants of this man,
the Ngati-Tama-ki-te-ra, are in the Thames, at Hauraki. Tama-ki-te-ra had Pubi-moana-ariki. This
man is the ancestor of the Ngapuhi, and hence the name of Pubi, or Ngapubi, from this ancestor.

At his name we end the Popoarengarenga, that being the end of the line of the names of our
ancestors, which we repeat to take the tapu from the hands of any who have touched the dead, or
when they come from attending the sick, or the burial of any one.

The next name after Puhi is that where the tuatangata commences, and is not the sacred part of
our genealogy.

15.—TranstarioNn of Exrracr from the Hisrory of the Ancmsrors of the Neariwmarva, by
Parora TumAERE.

My ancestor was Tumutumuwhenua. This man was from out of the ground, and he was not of this
world ; his wife was called Repo, who was of this world, of the Tahurangi people. This woman’s tribe
was of the Patupaearehe, who are a people of this world; common men cannot see them, and they
reside on the high hills and mountains; the second-sight seers can see these people, but common
persons cannot see them. They go in the fog or in the gentle rain, and from such people came the
wife of Tumutumuwhenua. The real home of this people, the Ngatiwhatna, is at the North Cape at
Muriwhenua, at the Aupouri, at the end of this Island, at the place of departed spirits.

According to what we believe, the reason for our coming to Kaipara was on account of the
murder of Ngatikahumateaika, who murdered my ancestor Taureka. The Ngatikahumateaika were
the people who owned the Hokianga District. We, the Ngatiwhatua, revenged the death of our
ancestor by killing the people of Hokianga, and we took all the Hokianga District to Maunganui, and
possessed. the land, as we had killed all the people.

When we had been living in Hokianga a long time, Kawharu commenced a war in Kaipara, and
attacked a pa on Moturimu the first; this pa was on an island in the Kaipara River, and there is a
cliff on each side; but he, Kaiwharu, was the road by which his people climbed up to that pa. This
pa was taken, as Kawharu was a great warrior; he was a long man, he was four spans long, his body
was one span round, his face was as long as from the end of the fingers to the elbow. Great was his
power to kill (the people) of the Hast Coast:; He took two pas in one day, on the following day he
took three pas, in the following day two pas.*

He killed (some), and followed the (rest of the) people over to Mahurangi, and even on to
Motukaraka, a pa on an island near to Howick, which was the last attacked at that time by him, when
he returned to Kaipara.

16.—TrawsuatioN of Exrtract from the Mortor: Hisrory (Chatham Islands), by Tarureama,
Chief and Priest of Rekohu.

Rongomawenva was the original owner of the Chatham Islands, and it is in very modern times that
the ancestors of the Moriori came from Aote. There were two canoes (in which these ancestors came
from Aote), one commanded by Rangihou, and the other by Mihiti. The canoe of Rangihon was called
“ Kimi,” and the name of that of Mihiti was “ Rangimata. There were other canoes with Rangihou,
but they were lost at sea.

After these canoes, there was also another people who came to the Chatham Islands. The com-
mander of this migration was called Moe, who came in a cance called “ Rupuke,” accompanied by
Taupuorongomaiwenua, Rongopapa, Rongomaihori, and Mapupuku. And it was only in the days of
Nunuku that the flesh of man was first eaten. Moe, the commander of the Rupuke migration, was
the first to eat man’s flesh in these Islands. Hengarua was killed by Moe, and eaten, and from this
time evil came on these Islands, and Moe continued to eat the original inhabitants of the land until
they were nearly all exterminated.

Nunuku (a descendant of the original Natives) seeing that his people would be exterminated,
called a meeting of all his tribes, at which he proposed to dig a trench from one part of the Island to
_another, They dug a tunnel under ground, and came out at another part of the land. Moreroa also
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dug another tunnel, which came out at Kckerione. The people of Moe who attacked the original

Natives could not now follow them, so that by the tunnels they were saved from extirmination; but

some who did not join the main body had to flee into the forests to escape the vengeance of Moe.
From the days when Moe died there was not any more eating of man in Relohu (Chatham Islands).

NGA PUKAPUKA, ME NGA INGOA O NGA WAKA MO RATOU NGA KORERO, ME
NGA TANGATA NA RATOU I TUHI TUHI, A I KOHI KOHI AUA KORERO.

1. Nga kupu mo nga korero whaka- 10. Horouta ... «». Nepia Pohutu.

papa ... Te Waiti. 11. Horouta ... Nepia Pohutu.
2. Tainui ... Hoani Nahe. 12, Paikea ... Nepia Pohutu.
3. Tainui ... Hoani Nahe. 13. Kupe ... Ta Hori Kerei, X.C.B.
4. Tainui ... Wite Wheoro, M.H.R. | 14. Mamari ... ... Aperahama Taonui.
5. Manain ... Ta Horl Xerei, K.C.B. | 15. Ngatiwhatua ... Paora Tuhaere.
6. Aotea ... Ta Hori Kerei, K.C.B. | 16. Nga Moriori ... Tapu Tarawai.
7. Te Arawa .., ... Ta Hori Xerei, K.C.B. | 17. Te mapi o te motu o Aotea-Roa, me te tubituhinga o
8. Te Arawa ... ... Ta Hori Kerei, K.C.B. nga ara o nga waka i rere aii te oroko-unga mai ki
9, Horouta ... ... Paratene Okawhare. taua whenua nei.

1.—Nea Ticanea e MamHTA ai te Puxaruxa WuakaraPs Tupuna a Te Maori, na Te Warrr

K1 te mea ka mahia nga korero o nga tini whakapapa tupuna a Te Maori ki te pukapuka, penei ko te
tangata mana e mahi aua tini korero, kia maatua mohio pu aia ki nga mea katoa a te Maori, ara ki
nga korero o Te Po, a tae noa mai ki a Tiki, a ungutu noa ki nga karakia, ki nga mea tapu katoa no te
mea ko aua mea tapu te take mai o nga tikanga katoa o a te Maori mahbi, o te tohi tamariki o te tohi
taua, o te ngaki kal, o te hii ngohi me nga mea katoa o te ao nei e mahi ai te Maori.

Ko te tupu me te mana o nga rangatira Maori, me nga tikanga o te whawhai, na nga mana o nga
Atua aua mea katoa i kiia ai.

Te mea e tino marama ai nga tikanga o a te Maori korero mona, ko te tangata mahi i aua korero,
me timata taua mahi, 1 te kupu e kiia nei e te Maori, 1 Te Kore, a tae noa ki a Tiki, me te mahi ano i
nga Karakia o ia mahi o ia mahi o dua mea katoa.

A ko aua korero, me mahi i nga mea anake ano i tuhituhia e nga tohunga Maori, i nga korero i
akona ki te Maori e ana Tupuna ona mata.

A ko aua korero me ata mahi tika, ara me timata 1 o nehe noa atu ka tataku tika iho i ia mahi i ia
mahi, aua e mahia pokapokaia, me kahupapa a tau te kauhau, hei to mua te timatanga, neke iho neke
iho a tae noa mai ki nga mea o nga tau 1 u mai ai te Maori ki enei motu. )

A ki te mea ka ahua rite nga kupu kauhau a etahi iwi o nga motu o te moana nei ki a te Maori,
me mahi tahi era ki a te Maori, kia mohiotia ai te tika o aua korero, kia hangai ai te kii a te tangata
pakiki koia nei te ara mo te tikanga e kitea ai te puna mai o te Maori.

A ko nga kupu karakia, me nga kii o nga karakia tapu, me mabi era, a ki te mea ka matauria aua
kupu e kia ana e nga iwi o nga moutere o te moana i Hawaiiki, me mahi hoki nga tikanga o aua kupu
kia matauria ai te aro hangai o aua kupu a aua iwi ki a te Maori tikanga ano mo aua kupu.

A he mea hoki, ket ahua whakahe te whakapapa a etahi iwi Maori, 1 nga whakapapa a etahi iwi
Maort, koia i kiia ai, me mahi motuhake ke ano nga korero a ia waka a ia waka, me ana karakia, me
ana whakataukl me ana tapu, me ana mea katoa, ki tana wahi motuhake i nga korero a etahi waka.

Ie mea pea, he iwi kotahi te Maori i te whenpua i maunu mai ai i nga ra o nga kahika, a no te
hoenga mai i te moana ka wehe etahi waka he ara dano, a ko aua waka i tupono ki etahi iwi, aia waka he
iwi ke ano aia waka he iwi ke ano, na reira pea te tikanga i rere ke ai te ahua tataku a etahi o nga
walka 1 nga mahi o te po a Tiki, me nga karakia ano hoki i rere ke ai, he kite, he rongo na nga tangata
o ia waka o ia waka 1 nga korero whakapapa, a ia iwi, a ia iwi i tupuno ai aua waka.

Ki te mea ka peneitia te mahi o te.pukapuka whakapapa a te Maori, ma reira pea ka ahua
mohiotia te ara a te Maori 1 toro mai ai i te nuku o te moana i tae mai ai ki enel motu.

A ko nga korero a te Maori anake i korero ai o ana whakapapa nga mea e mahia, a me ata whaka
pakeha aua korero, e kore e whakaahuaketia aua korero, ahakoa nga korero ahua korero purakau, ka
taia ano era.

A ka mahia ano he mapi o nga motu nei, kia mohiotia ai nga wahi i u mai ai te Maori.

A ka taia ano nga korero mo te iwi i rokohanga mai e te Maori e noho ana i enei motu, nga ingoa
o aua tangata, me nga kupu o ratou i ngaro al ranei i pehea ai ranei a tae noa mai ki enei ra.

E kit ana nga korero o te heke o Paikea, o Takitumu, a Tura, a Turi, a Nukutawhiti, a Manaia,
ko Toi te ingoa o nga tangata i kite ai ratou, a e kiia ana he iwi nui. He ingoa ke ano te ingoa a Te
Arawa mo a ratou tangata i kite ai, ko Tainui, ko Waikato e kii ana ko Te Upokotoea te ingoa o te iwi
i kite ai ratou, he roi, he ika he manu te kai a taua iwi, e kahore kau he kumara.

E mea ana te Moriori o Wharekauri he iwi ano i rokohanga e ratou 1 Wharekauri, a ko Hiti te
ingoa o taua iwi ki te Moriori, a i te wa i u ai a Rangimata ki Wharekauri kahore he kumara a te iwi
whenua, nana te kumara i mau ki reira, na te huka i kore ai e tapu.

Ano ka tae mai te pukpuka a Tiati Paranana, o Hawaiiki ki au, ka kite ahau i nga korero a
Rawiri Maro, a te kai tubituhi, ara a te Hekeretari a Kingi Tamehameha, mo nga whakapapa o nga kingi
o Hawaiiki, a ko etahi o aua ingoa kingi o Hawaiiki e rite pu ana ki ctahi o pga ingoa o a te Maori

3—G. 8.
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tangata e whakahua ai i te popoa ringaringa ara ko ana ingoa ko Mahuika, ko Taranga, ko Maui, ko
Rata, ko Wahieroa, me etahi atu, he ingoa enei no nga kingi o Hawaiiki o nehe noa atu.

He tini noa atu ano hoki nga-ingoa a te Maori e whakahua ai 1 ana waiata, i ana karakia, 1 te tini
o ana korero whakapapa e rite ana ki nga moutere o te moauna katoa nei.

A koia uei te ingoa o etahi, me nga ingoa o nga waka i mahue atu, me nga whawhai i Hawaiiki.

2.—Xo Eraur enei o nga KorEro WiAKAPAPA 0 te WaKA nei o Tarwvur, na Hoawr Name, M.H.R.

K1or® nga Maori e mohio ki nga tau, o te taenga mai o Hotu ki tenei motu, a tae noa mai ki tenei ra
Engari ko nga whakatupuranga ta matou e mohio ai. Ka noho te iwi ra i Hawaiiki, ka taral waka ma
ratou, hei rapu whenua hou mo ratou.

Ka taraia te waka ra ka oti ko Tainui te ingoa o te waka ra, ka maanu ki te wal ka utaina te
waka ra. Ko nga tangata enei o runga la Tamul, Hotunui, Hoturoa Hotuope, Hotupapa, Hotu-
matapu. Tera atu etahl o nga ingoa o nga tangata o runga ia Tainui. Ncra wahine ingoa nui o runga
i taua waka nei ko Marama raua ko Whakaotirangi. Nga purapura a pga wahine ra i hari mai
al, he kumara, he kakano hue.

Ka rere mai ra te waka ra ka karanga mai nga tangata o uta kia Hotu. “E Hotu, he tamatea.”
Ka kananga atu a Hotu, “ He aha koa tukua atu maua nei ko te tamatea ki te moana whawhai ai.”
Ko te tamatea, he marama hou, ki ta te Maori tikanga, ka kowhiti te marama he takiwa hau tena, e
tanu ana te hau i te rua o te marama.

Ka rere mai te waka ra a Tainui, ka whiti mai ki tenei motu, ka kite 1 te rata e whero ana no
reira ka mea a Taininibi ki ana mea 1 hari mai ai (ko ana mea tenei 1 bharl mal ai) he kura, he mea
whero, no tona kitenga i te rata i te pohutukawa ka tahi ka mea mou mou hari mai au i tenei kura,
he kura nei ano to enel motu. Ka tahi ka whiua te kura a Taininihi ki te meoana. Xo te whenua i pa
mai ai te waka ra ko Whangaparaoa i te Rawhiti. Ka pae te kura a Taininihi ki uta, ka kitea e Mahina,
no reira te whakatauki nei, “ Te kura pae a Mahina,” mo te mea ngaro e kore e hoki ki te tangata nana
te mea. Puta noa tenei whakatauki i nga Maori katoa o enei motu.

No te taenga o te waka ra ki utu, ka tahi a Taininihi ka haere ki te tiki rata hei pare mona, hei
pare hoki ana kura i haria mai nei eia 1 Hawaiki. Ka tahi ka parea eia te pua vata, kaoreiroaiaiae
pare ana kua maroke ka tahi ka hoki te whakaaro ki ana kura i whiua ra eia ki te wai. Ka haere
aia ki te hahau i te taha tai, kaore i kitea no te mea kua kitea ¢ Mahina. Ka haere atu aia kia Mahina,
kia homai, kibai i makere mai ia Mahina, karanga mai ana a Mahina, “ E kore e hoatu o kura no te mea
he kura pae na Mahina,” waiho tonu iho hei tikanga ma te Maori, ahakoa he pounamu, he mea kite, e
kore e hoatu ki te tangata nana te taonga engari ka whakahuatia te whakatauki nei “ Te kura pae a
Mahina.” Xo Mahina no runga i otahi waka ke atu, no nga waka kua u noa mai i mua atu ia Tainui,
no muri ko Tainui ka u mai.

Engari he tinibanga rawa te mahi a nga tangata o runga ia Tainui. No te unga mai o nga
waka katoa ki Whangaparaoa, rokochanga mai ko tetahi tohora kua pae ki uta takoto mate ai.
Ko ta ratou mahi he here i etahi taura ki taua ngohi moana nei mau ai, me te totohe ano nga
tangata o runga i nga waka katoa nei. E mua ana etahi no ratou te waka kua u wawe mai, ka mea
etahi kahore ko ta ratou te waka kua u wawe mai.

Ka puta i konei te mahi a Hotunui, a te tangata nui o runga i a Tainui. Ko te mahi tenei a
Hotunui ratou ko ana hoa. Ma mau ratou ki etahi harakeke hei taura ma ratou hei here ki taua
tohora. Ka tunu tunua a ratou taura ki te tahi, ka maroke, ka tahi ka kawea atu ka herea ma raro i
nga taura katoa kua maun ki taua tohora, ka whakaurua ma roto i aua faura ka herea ki tetahi mea 1
roto i te onepu.

No te ahiahi i n mai ai taua waka nei, no te po i herea ai taua taura iinihanga nei. Ka mutu te
here o taua taura ka hoki ratou ki te ratou waka. XKa mea ano a Hotuuni ki ana hoa, kia tunu
tunua nga rau rakau o ta ratou Tuahu ki te ahi ki a maroke ai hei tohu ma ratou. KXo nga mea kua
maroke nga taura me nga Tuahu, ko te waka tena kua u wawe mai. Peneitia ana e ana hoa a ka oti ka
a0 te ra. Ka totohe ratou ireira. Ka mea nga tangata o runga ia Te Arawa koia kua u wawe mai.
Ka mea nga tangata o runga ia Matatua koia kua u wawe mai. Ka mea nga tangata o runga ia
Kurawhaupo koia kua u wawe mai. Ka meanga tangata o runga ia Tokomaru koia kua u wawe mai.
Ka tahi ka mea atu a Hotunui te tino tangats nui o runga ia Tammui ki nga tangata katoa o nga waka
e wha nei., Ko te kupu tenei:—* Whakarongo mai e hoa ma no matou te waka kna u maiimuaio
koutou, otira tenei he tohu ma tatou, me titiro tatou katoa 1 a tatou taura i here ai ki tatatou ngohi mo
ana e takoto mai nel me nga raurau hoki o a tatou Tuahu, ko te taura kua marcke, me te tuahu kua
ngingio te rau, ko te waka tena kua u wawe mai ki tenel whenua e noho mei tatou.” Hohoro tonu
ia Tammtekapua tangata o runga ia Te Ara\va, me nga tangata o runga i era atu waka te whakaae te
kupu a Hotuni.

Ka tahi ka tirohia nga taura i herea ai te tohora, ka kitea na nga tangata o runga iia Tainui te
taura kua maroke. Ka tirohia ko nga Tuahu ka kitea na Hotunui ano te Tuabu kua ngiongio te
rauran. Ka tahi ka tuturutia ko Tainui te waka kua u wawe mai ki tenei whenua o aua waka e rima
nei. Waiho tonu iho, ko Tainul te tuatabi o o ratou waka katoa.

Ko ta ratou whakahua tenei mo o ratou waka: Tainui, Te Arawa, Matatua, Kurawhaupo,
Tokomaru. i

Kei nga waiata mo enei waka ko Tainul ano te tuatahi.

Ko Tainui anake tenei ko korerotia ake nei.

Ka huaina te ngoa o tena whenua ko Whangaparaoa, ka ahu mai whaka rare nei te rere mai, u rawa
mai i Whitianga, ka mahue te whakawhiti 1 reira, kei te pari e piri ana. Ki te moana titiro mai ai, rite
tonu ki te whakawhiti waka Maori. Te ingoa o taua wahi ©“ Ko Te-ra-o-Tainui.”

Ka hoe mai te waka ra ka u ki raro mai o Whitidnga ki Wharenga. Ka mahi takaro nga tangata
o runga ia Tainui, Ka mau ratou ki tetahi kohatu nui atu i te rima tana te toimaha ka utaina ki
runga ki tetahi kohatu ahua nui a raro ahua iti a runga, utaina iho taua kohatu nui ki runga penei te

ahua A, He mea mihoro rawa tenei mea ki te fitiro atu. Tona ingoa to tena kohatu me tenei wahi
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ko “Pohatu-whakairi.,” Ki ta etahi tangata kii he tangata tena mes no runga ia Tainui, ki ta etahi
ki he takarotanga na nga tangata o runga ia Tainui.

Ka hoe mail te waka ra a Moehau. Ka ahu ki roto ki Hauraki ka u ki Te-ana-puta. He ana
kohatu 1 puta mai i te tahi taha o te tumu puta atu ki te tahi taha. Ko te herenga o Tainui tena puta
kei raro iti mai o Tararu. No te tau 1 tahuri ai te waka o Ngatimaru ki Tamaki neii horo ai taua
ana kohatu meatia ana e nga tangata, he tohu no taua waka tahuri te pakarutanga o taua kohatu e
toru nga weki i muri iko o te pakarutanga o taua kohata ana patu ka tahuri taua waka.

Ka hoe mai a Tainui i reira a waenganui o Waihou o Piako ka mahue te punga o Tainui i reira
he kohatu nui noa otu, e takoto mai nei ano a tae mai ana ki tenei ra tona ingoa to tera kohatu ko te
Pungnpunga.

Ka hoe te waka ra ka ahu ki te hau auru o Hauraki, ka whakawhiti ki Wakatiwai, ka hoe tonu 1
te tahataha o Wharekawa, ka mahue a Marama, tetahi o nga wahine o runga i te waka ra, raua ko tana
taurcreka, i uta, ka hoe tonu te waka ra ka u ki Takapuna ka haere nga tangata ki 'te matakitaki
whenua ka piki ki te pukepuke o Takapuna ka kite atu i te manu e rere ana mai i Manuka ka tahi ka
tirohia he moana ano tera ka tahi ka tirohia te wahi poka tata ki reira ka kitea ko Tamaki te awa tata
ki reira. Ka tahi ka hoe mai 1 Tamaki, a u noa ki Otahuhu, ka to te iwi ra 1 taua waka kia puta ki
tua ki Manuka to noa kaore i taea, te take i kore ai e taea ko Marama kua pa ki taua taurereka.

Tera te wahine ra raua ko tana taurereka te haere mai ra rokohanga mai te iwi ra e to ana i taua
waka kia puta ki waho ki Manuka, ka elre te wahine ra ki runga ki te waka ka whakahua i te tau, ko

te tau tenei.
Toia Tainui te patu ki te moana,
Mawai e to?
Ma te whakarangona
Atu ki te taha o te rangi
Tara wai nuku
He tara wai rangi
Punia, teina, nau mai
Nau mai e Taana koakoa
E Taane rangahau,
E Taane takote atu
Ana te ngaro ki tatahi
Turuturu haere ana mai
Te wai o te hika a Marama

E patua ana mai e te komnri hau
Na runga o waihi

Kei reira te iringa o Tainui
Maiea, ura te ra

‘Werowero te ra

Nga tangata i whakaririka
Mamau ki te taura

Mamau ki te taura

Kia tumatatorohia atu

Taku tumatatoro

Hoi hoa, Turukiruki
Panekeneke Thu o waka
Turuki turuki, Panekepancke.

Na Marama taua tau nei, no te toanga o Tainui i Otahuhu i roto 1 Tamaki. Tena ano etahi tau,
o te toanga mai o Tainui i te ngahere i taraia ai ia i tawahi 1 Hawaiki.

Ki ta etahi kii i puta a Tainui ki Manuka. Ki ta etahi kii kaore i puta, ko te take i kore e puta,
ko te paenga o Marama ki tana taurereka ia rana i noho atu i Wharekawa 1 roto i Hauraki.

Tetah take i tino mohiotia ai kaore a Tainui i puta ki Manuka, ko nga tohu o Tainui kaore i roto
1 Manuka, engari kei waho anake nga tohu.

Ka ahu to rere o te waka nei whaka raro whaka Ngapuhi. E ki ana etahi tangata no runga ia
Tainui a Ngapuhi koia tenei ingoa a Ngapuhi, tona tikanga ko nga puhi o te ihu o Tainui. Otira kel
a Ngapuhi ano te korere mona. Ka ahu a Tainui ki raro ki Muriwhenna whaka te tai hanaru kei runga
mai pea 0 Muriwhenua ka u ki uta, ka mahia ano e ratou tetahi mahi mahi takaro ma ratou ki reira,
ka hanga e ratou te tahi ngohi moana, he mea haupu ki te kohatu, i penei me te abua tohora te ahua
o taun mea, i hanga hoki Ii te ahua o te Tohora i hereherea ai e ratou i whangaparaoa i ta ratou
oroko unga mai ki tenei motu. Huaina iho e ratou te ingoa o tenei mea ko “Tohora nui.” Ma Nga-
puhi e whakatuturu te tika o tenei mea o te Tohora.

Ka hoe tonu te waka ra i te tai hanauru kei te ko ngutu awa o Manuka ko te tahi tohu ano o
Tainui.

Mehemea i ra Manuka a Tainui, ka whal tohu ano ki roto ki Manuka. Ko te tohu kel waho o te
ko ngutu awa o Manuka ko te pounga o te hoe a te tahi o nga tangata o runga ia Tainui kei te
pari e titi ana, i titia maii waho na reira i tino tutura ai te mohio i ra Muriwhenua mai a Tainui. Kei
Awhitu ko nga neke o Tainui, kei reira e tupu ana he kopi te rakau, awa he karaka, e tupu mai nei
ano a tae ana mai ki enei ra.

Ka hoe tonu te waka ra ka u ki Heahea i Kawhia ka tau ki reira a e tau mai nei ano i Kawhia a
tae ana mai ki tenei ra, he kohatu ko tera waka kohatu ko Tainui ka mutu tenei.

Ka noho nga tangata o runga ia Tainui i uta ka whakato i a ratou mea i hari mai ai i Hawaiki.
Ka whakatoria nga purapura a nga wahine o runga ia Tainui, a Marama raua ko Whakaotirangi.
Haere ake e wha nga maara a nga wahine ra, kotahi mara kumara a tetahi kotahi maara Hue, kotahi
maara kumara me te maara Hue a tetahi.

Te tupunga ake o te maara kumara a Marama he Pohue te tupunga ake o te maara Hue, he
mawhai. Ka whakama a Marama ki ana maara kahore nei hoki i tika te tupunga ake o nga
purapura. Ka tupu nga maara a Whakaotirangi tupu ake nga maara ra, he kumara ano to te
kumara, he Hue ano to te Hue, ka koa te wahine ra ki te tika o te tupunga ake o nga purapura o
ana maara, ka pepeha aia i tana ki pepeha koia ki te putiki a whakaotirangi i1 heare mai a1 i Hawaiki
tika rawa te tupunga ake, waiho tonu iho hei whakatauki me te wahine tohu kai “ Ko te putiki a
‘Whakaotirangi.”  Xo nga iwi Maori e mohio ana kia Whakaotirangi, mohio katoa hoki ki tana whaka-
tauki.

Ka mutu te korero mo nga tangata katoa o runga ia Tainui engari ko Hotunui anake tenei ka
korerotia ake nei. Ko te tino tangata o runga ia Tainui.

Ka moe a Hotunui i te wahine, i te tamabine a Mahanga, ko Mahanga no nga waka o mua atu ia
Tainui ma.

8.—XKo EraHI enei o nga KoreEro wHaARAPAPA mo Tainvur, na Hoawr Nawg, M.H.R.

He xorero mo te haerenga mai o nga tupuna Maori i Hawaiki. Ka timata i ta nga kaumatua
Maori wahi 1 mohio ai.
Ko te take i haere mai ai te tangata ki tenei motu, he whawhai nui noa aty i Hawaiki, tini noa
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iho te tangata ki tenel whawhaitanga, tini noa iho hoki te tangata ki te hinganga. Ko te ingoa o
tenei parckura ko Te Ra-to-rua. Nga tangata nana tenel parckura ko Heta tatahi ko enuku tetahi.
Na taua whawhai nei ka riri tonu kia rana, kaore 1 mau te rongo no reira ka whati mai nei tetahi, ka
noho atu ra tetahi. Ko nga mea tenei i haere mai nei ki konei ko nga Maori, ko nga mea i noho atu
ra, ko nga Wahu pea.

No te taenga mai ki konei, ka titoa atu he walata mo taua parekura, mo Te Ra-to-rua.

Ka noho te iwi ra i Hawaiki, ka mea ki te tarai waka ma ratou hei rapu whenua hou mo ratou.
Ka taraia te waka ra ka oti. Ko Tainui te ingoa o te waka, ka oti ka maanu ki te wai, ka utaina te
waka ra.

Ko nga tangata enei o runga ia Tainui:—Hotunui, Hoturoa, Hotupapa, Hotumatapu, ko nga mea
ingoa nui enel. Nga wahine ko Marama ko Whakaotirangi. Ka uta te waka ra, ka tahi ka karanga
mai nga tangata o uta kia Hotu. *“E Hotu e he tamatea. Ka tahi ka karanga atu a Hotunul
Heaha koa, tukua atu maua nei ko te tamatea ki te moana whawhai ai.”’

Ka tahi ka rurukn a Hotu 1 te ara mo tena waka. Ka tahi ka rere mai te waka ra, ka whiti mai ki
tenei motu, ka kite 1 te whero o te pohutukawa, ka whiua te kura a Taininihi ki te moana, he tarutaru
whero tenet mea te kura, a pae ana taua taru ki uta, ki Whangaparaoa a e tupu mal nei ano taua
tarutaru i reira, ka kitea e Mahina te kura a Taininihi, na reira te whakatauki nei “ Te Kura pae a
Mahina.” ‘

Ka ahu te rere whakararo nei, pa rawa mai i Whitianga, ka mahue te whakawhiti i reira, ka hoe
mai te waka ra a Moehau, ka taka kei roto o Hauraki, hoe tonu a ka u ki te Anaputa he ana kowhatu
puta tonu puta tonu ko te herenga o Tainui tera puta, hoe tonu a Te-wai-whakarukuhanga, kei
waenganui o Wathou o Piako ka mahue te punga o Tainui i reira, he kowhatu nui a e takoto nei ano i
reira, a tae noa mai ki enel ra, tona ingoa to tera kowhatu ko Te Pungapunga.

Ka hoe te waka ra ka ahu whakawaho o Hauraki, ka ma te taha ki te Haunauru, ka tae ki
Whakatiwai, Wharekawa, ka mahue a Marama raua ko tana taurekareka i uta, hoe tonu te waka ra a
ka tae ki Tamaki, ka hoe tonu i roto i te awa, ka u ki Otahuhu, ka to te iwi ra i tana waka kia puta ki
tua ki Manuka, kaore i taea, too noa, too noa, kaore i taea, kaore 1 aha, te take i kore ai e taea te
waka ra, ko Marama 1 moe 1 tana taurekareka. Tera te wahine ra raua ko taua taurekareka te haere
mali ra, rokohanga mai te iwi ra e too ana i tana waka ka eke te wahine ra ki runga ki te waka, ka
whakahua 1 tana tau :—

Toia Tainui te patu ki te moana, Na runga o Waihi

Ma wai a too ? . Kei reira te iringa o Tainui manea,
Ma te whakarangona ake. Uura te ra,

Ki te taha o te rangi ‘Wewero te ra

He tara wal nuku Nga tangata i whakaririka

He tara wal rangi Mamau ki te taura,

Punia teina, nau mai, nau mai, Kia tu malta torohia

E Taane koa koe Atu taku tu matatoro

E Taane rangahan Hai hoa

E Taana takoto atu ana Tarukiruki

Te ngaro ki tatahi Panekeneke

Turaturu haere mai ana Thu o te waka

Te wai o te hika o Marama Turuki turuki (ka oho katoa te iwi ra)
E patua mail ana e te komuri hau, Paneke paneke (ka tahi ka taea te waka ra).

Na te tau o te wahine ra, ka tahi ka mohio te iwi ra, kua paa a Marama ki tana taurekareka, na te
kupu ra “ Turuturu haere mai ana te wal o te hika o Marama.”

Ka puta te waka ra ki tera moana, ka hoe u rawa atu i Awhitn. Ka mahune nga neke i reira he
kopi te rakau, ara he karaka. '

Ka hoe atu i reira, a ka u ki Heahea i Kawhia, ka tau ki reira, a e tan mai nei ano he kowhatu a tae
noa mai ki tenei ra. Ko Tainui te ingo o tera waka kowhatu. Xa noho i reira nga tangata.

Ko Hotunui anake tenei ka mahia i roto 1 tenei korero. Ka moe te tangata ra a Hotunui i te
wahine, no Kawhia te wahine a te tangata ra, no nga heke tawhito o mua atu ia Tainui.

4.—Ko BrauI enci o nga Korero wHAKRAPAPA mo Tarnvr. Na Wiremv 16 Waroro, M.HLR.

Ko Tainni te waka ko Hoturoa te tangata 1 hoe maii Hawaiki u mai ki Tamaki toia mai i Otahuhu
hoe mai ki te wahapu o Manuka rere mai i te taituauru ka tokirihia ko te hoe ki awhitu he karaka
taua hoe tupu tonu ake, tae noa mai ki Kawhia kua pau katoa nga kumara he putiki nei te kete kamara
i toe he mea rongoa na Whakaoterangi whakatoria iho ki Kawhia tupu tonu iho, koia te putiki a Wha-
kaotirangi waiho iho hei whakatauki ma nga uri, nei ka iti te taonga ko te putiki a Whakaoterangi.

Ko Tainui toia ake ki uta, kei Paringatai e tan ana kei te take o te Hutukawa e tuwhera na ano
te riu penei ano me te waka e tau nei te ahus, te tauihu ano me te taurapa kua kohatutia he Pakeho
te kohatu kahore he kohata o reira ko tenei anake koia ona pepeha ko Tainui te waka ko Hoturoa te
tangata, ko te Tupuna tenei o Waikato, o Ngatimaniapoto, Ngatinaukawa, Ngatituwharetoa me Te
Atiawa.

5.—Ko Traur enel o nga KorEro WHAKAPAPA mo Manaia (canoe Tokomaru). No Ta Hori
Kerzer, K.C.B., 1 kohikohi.

Tg take i haere mai ai a Manaia i runga ia Tokomaru ki enei motu, he mahi he na te ohu waru tao a
Manaia, ki te wahine a Manaia kia Rongotiki. _ ) ' . ) .

Na ka tae ki te tahi ra, ka mahara a Manaia, kia tuturia he tangata hei waru 1 ana tao, a tukua
ana te tutu kia Tupenu ki te rangatira o te iwi e kiia nei e Manam hei warn i ana tao, 'ka whakaae a
Tupenu, a ka haere mai te iwi a Tupenu, ki te kainga a Mana}a, a kﬁt mea a Mz_mma, kia haere rz}bgur
ko etahi o tana iwi ki te hii ika ma te ohp, a haer{s ana ratou 'kl te hii ika, 1 muri ka h('a a Rongotiki i
aua ohu, ka he te iwi ra, a ka mau te ika kotahi a Manaia i te puku, ka mea a Manaia kua he taku
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wahine i te tangata, ka hoki mai ratou ki uta, a ia ratou e hoe ana ki uta ka tae a Manaia ki taua ika
¢ mau ra te matau i te puku, ka herea tau a ika me te matan ano e mau ana i te puku ki te tau-
manu o te waka ra, hel whakamohio mana ia Rongotiki, kua mchio a Manaia i te he o te ohu ra ki
tana wahine, ka u a Manaia ki uta ka tahuna te ahi a Rongotiki, ka tahu 1 te roi ma Manaia, ka mea
atu a Manala haere e whae ki te tiki 1 taku ika, ka tae te wahine ra, ka riro mai te ika ra i aia ka tae
mai, ka mea atu a Manaia kia Rongotiki, “ Ko te ika tena i tonoa ai koe, kei mea koe, kaore ano ahan
i mohio.” '

Ka tahi a Manaia ka taka i tana whakaare ki te patu i taua iwi ra, ka haere aia ki taua iwi ra, ka
mea atu “ kia nunui te tao kia matengatenga al.”” He maminga tenei na Manaia kia toimaha al nga
tao, kia kore ai ratou e kaha ki te hapai i aua patu, kia kaha kore ai ratou ki te rapu utu mo ratou.

Ka haere hoki aia ki tona iwi ake ano ki e whakakiki, kia tikina mai taua ohu kia patua, ka
maranga mal te iwi a Manaia, a ka tae mai ki te kainga, a ka ot ka rite nga koti koti o te iwi a Manaia,
ka tahi a Manaia ka tuke tuke atu 1 tana tamaiti kia rere ki te whin i te mataika, a kihai tauna tamaiti 1
rere. Ko te ingoa o taua tamait ko Ta-urenui, a ia Manaia e tungatunga atu ana i tana tamaiti
tupu, ka rongo atu tana tamaiti whakapanga i te tono a Manaia, ko te ingoa o tena ko Kahukakanui-
a-Manaia otira kihai a Manaia 1 mohia he tamaiti a Kahu nana. Ano ka rere a Kahu ki te patu i te
mataika, a no te Whuinga i tana patu ki te tangata tuatahi ka karanga a Kahu “ kel au kei a Kakukanui-
a-Manaia te matangohi ” ka tahi a Manaia ka mohio he tama ano hoki tera nana, a ka arohatia e Ma